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00 Introduction 

Introduction to Job

The Pencill of the Holy Ghost hath laboured more in describing the Afflictions of Job than the Felicities of Solomon.

—Bacon.

I call that one of the grandest things ever written with pen. One feels indeed as if it were not Hebrew; such a noble universality, different from noble patriotism or sectarianism, reigns in it. A noble Book; all men"s Book! It is our first, oldest statement of the never-ending problem—man"s destiny and God"s ways with him here in this earth. And all in such free flowing outlines; grand in its sincerity, in its simplicity; in its epic melody, and repose of reconcilement.... Sublime sorrow, sublime reconciliation; oldest choral melody as of the heart of mankind;—so soft and great; as the summer midnight, as the world with its seas and stars! There is nothing written, I think, in the Bible or out of it, of equal literary merit.

—Carlyle, Heroes and Hero-worship.

In discernment of the real breadth and depth of social duty, nothing has gone beyond the book of Job. Much of it ought to be engraved upon brass and set upon pillars throughout the land, as a perpetual reminder of the truth as between man and man.

—W. Hale White in The Deliverance.

01 Chapter 1 

Verses 1-22
Job 1:1
Taking the temptation of Job for his model, Goethe has similarly exposed his Faust to trial, and with him the tempter succeeds. His hero falls from sin to sin, from crime to crime; he becomes a seducer, a murderer, a betrayer, following recklessly his evil angel wherever he chooses to lead him; and yet, with all this, he never wholly forfeits our sympathy. In spite of his weakness, his heart is still true to his higher nature; sick and restless, even in the delirium of enjoyment, he always longs for something better, and he never can be brought to say of evil that it is good. And therefore, after all, the devil is baulked of his prey; in virtue of this one fact, that the evil in which he steeped himself remained to the last hateful to him. Faust is saved by the angels.

—Froude, Short Studies, vol. I.

Job 1:1
A Shakespearean tragedy may be called a story of exceptional calamity leading to the death of a man in high estate. But it is clearly much more than this, and we have now to regard it from another side. No amount of calamity which merely befell a Prayer of Manasseh , descending from the clouds like lightning, or stealing from the darkness like pestilence, could alone provide the substance of its story. Job was the greatest of all the children of the East, and his afflictions were wellnigh more than he could bear; but even if we imagined them wearing him to death, that would not make his story tragic. Nor yet would it become Song of Solomon , in the Shakespearean sense, if the fire, and the great wind from the wilderness, and the torments of his flesh were conceived as sent by a supernatural power, whether just or malignant. The calamities of tragedy do not simply happen, nor are they sent; they proceed mainly from actions, and those the actions of men.

—Prof. A. C. Bradley, Shakespearean Tragedy.

References.—I:1.—H. J. Wilmot-Buxton, Bible Object Lessons, p176. I:1-5.—Spurgeon, Sermons, No2711. I:4 , 5.—Ibid, vol. vii. No352.

Job 1:5
The state of parents is a holy state, in some degree like that of the priesthood, and calls upon them to bless their children with their prayers and sacrifices to God. Thus it was that Job watched over and blessed his children; he sanctified them, he rose up early in the morning and offered burntofferings according to the number of them all. If parents, therefore, considering themselves in this light, should be daily calling upon God in a solemn deliberate manner, altering and extending their intercessions as the state and growth of their children required, such devotion would have a mighty influence upon the rest of their lives. It would make them very circumspect in the government of themselves; prudent and careful of everything they said and did, lest their example should hinder that which they so constantly desired in their prayers.

—William Law, A Serious Call.

Reference.—I:5.—T. Arnold, Sermons, vol. vi. p93.

Job 1:6
"The adversary appears," says Miss Wedgwood (Message of Israel), "among the sons of God to accuse a righteous Prayer of Manasseh , but it is to bring forth that righteousness sifted and purified; and after the trials which have separated the chaff from the wheat we hear no more of Satan; the human adversaries are rebuked, but the accusing spirit is forgotten. Was he really an evil spirit? Is not the sifting spirit a part of the agency of heaven? Judaism leaves the question unanswered, or perhaps we may say it suggests an affirmative answer, though the spirit that sifts is too near the spirit that doubts for it to give that answer distinctly. The influence that questions what is good is wonderfully close to the influence that purifies what is partly evil."

Job 1:6-7
Who are these sons of God? It may be that here is a scene in the spiritual world, and that this is a vision given us of what goes on in the presence of God. But there is another explanation of it which seems to me to be far more natural, and very possibly the true one. The sons of God are not necessarily the angels. We read of the sons of God in the book of Genesis , and there it apparently refers to human beings. Man was made originally in the image of God. The sons of God are those who were made in God"s image, and even when that image was defiled, still they are God"s sons. We know the details of the trials which overtook Job until the time that the Lord turned the captivity of Job , and gave him twice as much as he had before.

I. The Presence of Satan.—It was true in old times that whenever the sons of God came to do their worship and sacrifice, the powers of evil were there to make men cavil and do mischief; and is it not true today when we, the sons and daughters of the Lord Most High, come to present ourselves before the Lord our God, in the various congregations to which we belong, that, though there is much to comfort, and help, and to be thankful for, Satan comes also to present himself before the Lord? Satan, the great adversary, is here to mar and spoil the holy worship and the beauty of the sanctuary, for the beauty of holiness is chiefly in a holy worship in the heart.

(a) He comes to the preacher and tries to make him think more of himself than the Lord Who bought him with His own blood. He tries to make him speak pleasant and smooth words instead of words of truth. He tries to make him do that which he thinks will please men, instead of that which will please God, and serve the Lord Jesus Christ.

(b) He is present in the hearts of the Church officers, trying to make them think more of the mode in which they do it than of the One to Whom they render up their praise and all their service.

(c) He is in the congregation, going here and there, walking to and fro, as it were; else why do people in the House of God criticize one another so much? Satan comes to take away the Word that is sown, lest it should sink into the heart and bring forth fruit for the glory of God.

II. A Holier Presence.—But there is a brighter side of the whole picture. If Satan presents himself before the Lord, if he walks up and down in the midst of the congregation, are there no others here? If there are evil powers, are there not good powers, too? If our eyes could be opened we should see here all around us as we go from place to place, the angels of God watching over us. How often our foot slips, and God"s angels prevent serious injury. The angels of God are here present now, good angels, to help, befriend, strengthen us, in ways which we know not and cannot understand.

III. The Presence of Jesus.—There is something far higher than the presence of the angels of God; there is the very real presence of Jesus Christ, the Master Himself. He is here to bless every one who will receive Him. You cannot understand all about Christ. You cannot exactly put together these two truths—that He is here, and that He is in heaven, and we long to know often how it can be. But there is the double truth—the Master at God"s right hand, ever living to make intercession for us; the Master here in our midst, at our very side.

Reference.—I:6-22.—Spurgeon, Sermons, vol. xlii. No2457.

Fourth Sunday After Epiphany

Job 1:8; Job 40:5-6
I. God"s witness to Job was true, and Job"s witness to himself was true also. God had revealed Himself to him, so that he now looked upon himself in the light of God, and felt the infinite distance between his own goodness and that of God, and so abhorred himself. This is the case with all to whom God reveals Himself.

II. When God"s light shines into us, it discloses the imperfection of our perfection. All the arguing of Job"s friends had failed to convince him of his deficiency. This was reserved for the sight of God Himself. Of course the eye that saw God was Job"s inward eye. The eye of his understanding was enlightened.

III. God would not have witnessed to the uprightness of Job if it had not been real; but this did not hinder it from appearing as nothing in the light of God.

IV. This is the repentance of the righteous. It is not that their righteousness has been no righteousness, but God, perhaps in a moment, has shown to them greater heights, deeper depths, more earnest convictions, and so old attainments seem as if they were not. They think all that they have done is foolish, and literally they loathe themselves. "In me there dwelleth no good thing."

—M. E. Sadler, Sermon Outlines for the Clergy and Lay-preachers, p75.

Job 1:8
We have a picture of the best man who could then be conceived; not a hard ascetic, living in haughty or cowardly isolation, but a warm figure of flesh and blood, a man full of all human loveliness.—Froude Short Studies, vol1298.

Reference.—I:8.—Spurgeon, Sermons, vol. xi. No62318 ,9.—J. J. S. Perowne, Christian World Pulpit, vol. xxv. p81.

Job 1:9
"I remember," says Matthew Arnold in the second chapter of Culture and Anarchy, "when I was under the influence of a mind to which I feel the greatest obligations, the mind of a man who was the very incarnation of sanity and clear sense, a man the most considerable, it seems to me, whom America has yet produced—Benjamin Franklin—I remember the relief with which, after long feeling the sway of Franklin"s imperturbable commonsense, I came upon a project of his for a new version of the book of Job , to replace the old version, the style of which, says Franklin, has become obsolete and thence less agreeable. "I give," he continues, "a few verses, which may serve as a sample of the kind of version I would recommend." We all recollect the famous verse in our translation: "Then Satan answered the Lord and said, Doth Job fear God for nought?" Franklin makes this; "Does Your Majesty imagine that Job"s good conduct is the effect of mere personal attachment and affection?" I well remember how when I first read that, I drew a deep breath of relief, and said to myself: "After all, there is a stretch of humanity beyond Franklin"s victorious good sense"."

He were but a poor lover whose devotion to his mistress lay resting on the feeling that a marriage with her would conduce to his own comforts. That were a poor patriot who served his country for the hire which his country would give to him.... If Christianity had never borne itself more loftily than this, do we suppose that those fierce Norsemen who had learnt, in the fiery war-songs of the Edda, of what stuff the hearts of heroes are composed, would have fashioned their sword-hilts into crosses, and themselves into a crusading chivalry? Let us not dishonour our great fathers with the dream of it. The Christians, like the Stoics and the Epicureans, would have lived their little day among the ignoble sects of an effete civilization, and would have passed off, and been heard of no more.

—Froude.

Talk of original Sin! Can you have a stronger proof of the original Goodness there must be in this nation than the fact that Religion has been preached to us as a commercial speculation, for a century, and that we still believe in a God?

—Lewis Carroll.

Religion in most countries, more or less in every country, is... for the most part a wise prudential feeling, grounded on mere calculation; a matter, as all others now are, of Expediency and Utility; whereby some smaller quantum of earthly enjoyment may be exchanged for a far larger quantum of celestial enjoyment. Thus Religion too is Profit, a working for wages; not Reverence but only as Hope or Fear.

—Carlyle, Signs of the Times.

Compare Browning"s setting of the verse in Ferishtah"s Fancies ("Two Camels").

Every good deed does good even to the doer: this is God"s law.... No good deed is done, except for the sake of the good the doer is to get from it: this is man"s intelligent way of blaspheming, and, so far as in him lies, annulling God"s law. This is the lesson which the school of selfish philosophers have learnt from their father and prototype, who prided himself on his craft, when he asked that searching question, Does Job fear God for nought?

—Augustus J. Hare.

Some people are for seeing God with their eyes, as they can see a cow, and would love God as they love a cow (which thou lovest for the milk and for the cheese, and for thine own profit). Thus do all those who love God for the sake of outward riches or of inward comfort; they do not love aright, but seek only themselves and their own advantage.

—Meister Eckhart.

Compare also Bunyan"s Grace Abounding, 388.

The Fear of God

Job 1:9-11
I. The temptations of poverty are obvious. Satan sees them at a glance. Those of wealth, that wrung from the Great Teacher the words, "How hardly shall they that have riches enter into the kingdom of God," are more subtle and hidden. Satan read the one, Jesus Christ the other.

II. The view embodied in Satan"s words is one which you may have heard whispered, or loudly spoken, or taken for granted, now and here, as there and then. There is no such thing, you may be told, as a love of goodness for its own sake. There is always some ulterior aim, some selfish motive. Even religion, you will hear, even the religion of Christ, is a mere matter of selfish interest. It is nothing more, even when sincere, than a selfish device to escape from pain, and enjoy happiness hereafter.

III. If Satan is right, it is not only that there is no such thing as disinterested goodness, but God Himself is robbed of His highest and noblest attribute. You see how vital the question which the challenge stirs, and how rightly it has been said, that in the coming contest, Job is the champion, not of his own character only, but of all who care for goodness, and of God Himself.

—G. G. Bradley, Lectures on the Book of Job , p34.

References.—I:9.—W. L. Watkinson, The Ashes of Roses, p191. Spurgeon, Evening by Evening, p22.

Job 1:13
Apropos of the divergence of sons from the parental religion, it may be noted how Macaulay, as Bagehot observes, "was bred up in the circle which more than any other has resembled that of the greatest and best Puritans—in the circle which has presented the evangelical doctrine in its most influential and celebrated, and not its least genial form. Yet he has revolted against it. "The bray of Exeter Hall" is a phrase which has become celebrated: it is an odd one for his father"s son. The whole course of his personal fortunes, the entire scope of his historical narrative, show an utter want of sympathy with the Puritan disposition."

Carlyle, in the French Revolution, describes a dinner given at Court on the eve of the crisis: "A natural repast; in ordinary times, a harmlesss one; now fatal, as that of Thyestes; as that of Job"s sons, when a strong wind smote the four corners of their banquet-house".

Job 1:15
At the close of the twenty-fourth chapter of his History of England, Macaulay recounts the peril and sufferings of the luckless settlers in Darien, when the fort was besieged by an irregular host of natives, Creoles, Spanish, and Indians. "Before the end of March a treaty was signed by which the Scotch bound themselves to evacuate Darien in fourteen days; and on the eleventh of April they departed, a much less numerous body than when they arrived. In little more than four months, although the healthiest months of the year, three hundred men out of thirteen hundred had been swept away by disease. Of the survivors very few lived to see their native country again. Two of the ships perished at sea. Many of the adventurers, who had left their homes flushed with hopes of speedy opulence, were glad to hire themselves out to the planters of Jamaica, and laid their bones in that land of exile. Shields died there, worn out and heartbroken. Borland was the only minister who came back. In his curious and interesting narrative, he expresses his feelings, after the fashion of the school in which he had been bred, by grotesque allusions to the Old Testament and by a profusion of Hebrew words.... The sad story is introduced with the words in which a great man of old, delivered over to the malice of the evil Power, was informed of the death of his children and the ruin of his fortunes: "I alone am escaped to tell thee"."

Job 1:17
After describing, in his essay on Frederic the Great, the first strokes of ill-fortune which befell that monarch in his defeat by Marshal Daun at Kolin and the subsequent raising of the siege of Prague, Macaulay observes: "It seemed that the king"s distress could hardly be increased. Yet at this moment another blow not less terrible than that of Kolin fell upon him. The French under Marshal D"Estres had invaded Germany. The Duke of Cumberland had given them battle at Hastenbeck, and had been defeated. In order to save the Electorate of Hanover from entire subjugation, he had made, at Closter Seven, an arrangement with the French generals, which left them at liberty to turn their arms against the Prussian dominions. That nothing might be wanting to Frederic"s distress, he lost his mother just at this time."

Job 1:20
"The essence of greatness," says Emerson again, "is the perception that virtue is enough. Poverty is its ornament. It does not need plenty, and can very well abide its loss."

Reference.—I:20-22.—Spurgeon, Sermons, vol. xlii. No2457.

Job 1:21
In his diary for21January, 1826 , after the news of his great financial failure, Sir Walter Scott writes: "Things are so much worse with Constable than I apprehended; that I shall neither save Abbotsford nor anything else. Naked we entered the world, and naked we leave it—blessed be the name of the Lord!"

Job 1:21
There are many ways of accepting misfortune—as many, indeed, as there are generous feelings or thoughts to be found on the earth; and every one of these thoughts or feelings has a magic wand which transforms the features and raiment of sorrow on the very threshold. Job would say, "The Lord gave, and the Lord hath taken away; blessed be the name of the Lord"; Marcus Aurelius perhaps, "If I am no longer permitted to love those whom I loved far above all others, it is doubtless in order that I may learn to love those whom as yet I love not".

—Maeterlinck.

"I, like all mortals," said Carlyle, "have to feel the inexorable that there is in life, and to say, as piously as I can, God"s will, God"s will."

References.—I:21.—A. Maclaren, Expositions of Holy Scripture— Job , p29. Spurgeon, Sermons, vol. liii. No3025.

Enduring Trial

Job 1:22
That is to say, after all this,—it is trial, it is temptation these losses of his goods, it is loss of all,—it was a great word.

I. In all our fears the main thing Isaiah , not to sin.

(a) You must not expect that you will go through this world and have it said, "In all this nobody spoke against him". That is not a thing to care about—to go through life without calumny; but it is to be desired that we may go through every trouble and every joy without falling into sin.

(b) Neither is it a main thing for us to think of going through life without suffering. For God"s servants, the best of them, are ripened and mellowed by suffering.

(c) Also it should not be our ambition to go through the world without sadness. If you do not feel the rod so as to smart under it, it becomes a non-effective rod to you. But if in your great trouble you do not fall into sin you are more than a conqueror over Satan.

II. In all time of trial there is a special fear of sin. (a) We are very apt to get impatient. We think a trial lasts too long, that the answer to prayer is delayed altogether an unconscionable time.

(b) Sometimes we are tempted to the sin of rebellion. If it comes to rebellion against God, you know it will be a poor outlook for us. We do but bring a heavier rod upon ourselves.

(c) Sometimes we sin by despair. Now is the time for trust, not for despair. The child that is sullen will probably have a severer discipline yet to bring him to his right bearing.

III. In acts of mourning we are not to sin. It may perhaps be a comfort in your great sorrow to let the hot floods flow. Job mourned, and yet did not sin, for he mourned and worshipped as he mourned.

IV. In charging God foolishly there is great sin. (a) Sometimes we charge God foolishly when we think He is unjust. If He were now to call upon you to account for your sins, and deal with you with the naked edge of the sword, you would be in hell to despair.

(b) Some will charge and question His love, but the more He loves you the more He will rebuke you, for He sees in you a something which is so precious to Him that He would make it "perfect through suffering".

(c) Sometimes we begin charging His power, and think He cannot help us. Shall some tiny animalcula, sporting with myriads of others in a drop of water, begin to judge the sin?

V. In coming clean out of the trial is our great honour. How you are apt to think you will shut yourselves up in a cupboard and never go out in the world any more, never do anything. Why, that would be one big black sin that will blot out all your life.

—C. H. Spurgeon, British Weekly Pulpit, vol. III:1890 , p337.

Reference.—I:22.—Spurgeon, Sermons, vol. xxxvi. No2172.

02 Chapter 2 
Verses 1-13
Job 2:3
Compare Lord Cockburn"s description of Robert Blair in his Memorials (p132): "He was all honesty. The sudden opening of the whole secrets of his heart would not have disclosed a single speck of dishonour."

Reference.—II:3.—F. W. Farrar, Everyday Christian Life, p110.

Job 2:4
With man also as well as with the animals, says Martineau, "Death is the evil from which he most shrinks himself, and which he most deplores for those he loves; it is the utmost that he can inflict upon his enemy, and the maximum which the penal justice of society can award to its criminals. The fear of it it is which gives their vivid interest to all hairbreadth escapes, in the shipwreck, or amid the glaciers, or in the fight; and secretly supplies the chief tragic element his art."

Let us remember what is involved in the enjoyment and in the loss of life—that perilous and inestimable something, which we all know how much we ourselves prize, and for which, as we have the word long ago of a personage more distinguished for his talent than his virtue, uttered in a Presence when even he dared not lie direct, that "all that a man hath he will give," so let it be our endeavour, or its conservators, to give all that we have, our knowledge, our affections, our energies, our virtue (ἀρετή, vir-tus, the very essence and pith of a man), in doing our best to make our patients healthy, long-lived, and happy.

—Dr. John Brown.

The need for sacrifice is not taken away, only its nature is changed, exalted, deepened; and mild as is the genius of the New Dispensation, its knife goes closer to the heart than that of the elder one, which we are accustomed to think of as so stern and exacting. Behold the goodness and the severity of Christ! "Skin for skin," saith Job of old, "all that a man hath will he give for his life." And it is this very life which Christ asks us to lay down for Him; this life of which He tells us that he who loveth it shall lose it, and he who loseth it for His sake shall keep it unto life eternal.

—Dora Greenwell.

References.—II:4.—H. Melvill, Penny Pulpit, No1526. II:6.—J. Clifford, Daily Strength for Daily Living, p52.

Job 2:7
The fiercest passions are not so dangerous foes to the soul as the cold scepticism of the understanding. The Jewish demon assailed the man of Uz with physical ills; the Lucifer of the Middle Ages tempted his passions; but the Mephistopheles of the eighteenth century bade the finite strive to compass the infinite, and the intellect attempt to solve all the problems of the soul.

—Margaret Fuller.

Life has its wounds as well as its weapons. Your moral hero occasionally sees not only the discomfiture of Satan, but also the warm blood of his own mortal veins oozing forth as well.

—Royce, The Spirit of Modern Philosophy, p49.

Job 2:8
One of the wildest grandeurs of this poem is that in it the sun is baleful. The sun is in Job as in Homer; but it is no longer the dawn, it is high noon. The sombre oppressiveness of the brazen ray, falling straight down on the desert, pervades the poem, which is heated to a white heat. Job sweats on his dunghill. The shadow of Job is small and black, and it is hidden under him as the snake beneath the rock. Tropical flies buzz on his sores. Job has over his head the fearful Arabian sun—which intensifies plagues, and changes the miasma into the pestilence.

—Victor Hugo.

It is our patience that is the touchstone of our virtue. To bear with life even when illusion and hope are gone; to accept this position of perpetual war, while at the same time loving only peace; to stay patiently in the world, even when it repels us as a place of bad company, and seems to us a mere arena of bad passions; to remain faithful to one"s own faith without breaking with the followers of the false gods; to make no attempt to escape from the human hospital, longsuffering and patient as Job upon his dunghill;—this is duty. When life ceases to be a promise, it does not cease to be a Task; its true name even is Trial.

—Amiel.

It was the fire that did honour to Mutilius Scaevola; poverty made Fabricius famous; Rutilius was made excellent by banishment; Regulus by torments; Socrates by prison; Cato by his death; and God hath crowned the memory of Job with a wreath of glory, because he sat upon his dunghill wisely and temperately; and his potsherds and his groans, mingled with praises and justification of God, pleased him like an anthem sung by angels in the morning of the resurrection.

—Jeremy Taylor.

Job 2:9
Southey remarks, of John Wesley"s wife, that "of all women she is said to have been the most unsuited to him. Fain would she have made him, like Marc Antony, give up all for love; and being disappointed in that hope, she tormented him in such a manner, by her outrageous jealousy, and abominable temper, that she deserves to be classed in a triad with Xantippe and the wife of Job , as one of the three bad wives."

Many a time since have I noticed, in persons of Ginevra Fanshawe"s light, careless temperament, and fair, fragile style of beauty, an entire uncapacity to endure: they seem to sour in adversity, like small beer in thunder. The man who takes such a woman for his wife, ought to be prepared to guarantee her an existence all sunshine.

—Charlotte Bronte in Villette.

Curse God and Die

In the introduction to Guy Mannering, Scott describes the youth of John McKinlay"s legend as exposed to despairing fears, which he combated with courage. "It seemed as if the gloomiest and most hideous of mental maladies was taking the form of religious despair. Still the youth was gentle, courteous, affectionate, and submissive to his father"s will, and resisted with all his power the dark suggestions which were breathed into his mind, as it seemed, by some emanation of the Evil Principle, exhorting him, like the wicked wife of Job , to curse God and die."

It is a brave act of valour to contemn death; but, where life is more terrible than death, it is then the truest valour to dare to live; and herein hath religion taught us a noble example; for all the valiant acts of Curtius, Scaevola, or Codrus, do not parallel or match that one of Job; and sure there is no torture to the rack of a disease, nor any poniards in death itself, like those in the way or prologue unto it.

—Sir Thomas Browne.

Job 2:10
Compare Browning"s setting of this text in Ferishtah"s Fancies ("The Melon-Seller").

My God! what poor creatures we are! After all my fair proposals yesterday, I was seized with a most violent pain in the right kidney and the parts adjacent, which, joined to deadly sickness which it brought on, forced me instantly to go to bed and send for Clarkson.... I cannot expect that this first will be the last visit of this cruel complaint; but shall we receive good at the hand of God and not receive evil?

—Sir Walter Scott"s Journal for December, 1825.

Mr. James Skene, in his Reminiscences, describes the brave, cheery spirit of his friend, Sir Walter Scott, after the crisis in his fortunes. "The sentiments of resignation and of cheerful acquiescence in the dispensation of the Almighty which he expressed were those of a Christian thankful for the blessings left, and willing, without ostentation, to do his best. It was really beautiful to see the workings of a strong and upright mind under the first lash of adversity, calmly reposing upon the consolation afforded by his own integrity and manful purposes."

Be it so thou hast lost all, poor thou art, dejected, in pain of body, grief of mind, thine enemies insult over thee, thou art as bad as Job; yet tell me (saith Chrysostom) was Job or the devil the greater conqueror? Surely Job; the devil had his goods, he sat on the muck-hill and kept his good name; he lost his children, health, friends, but he kept his innocency; he lost his money, but he kept his confidence in God, which was better than any treasure. Do thou then as Job did, triumph as Job did, and be not molested as every fool is.

—Burton"s Anatomy of Melancholy.

The Will of God

Job 2:10
I. We have here put before us the very highest and most perfect type of patience in the sense of simple resignation. It is the greatest picture ever drawn of that calm, unhesitating, and profound acquiescence in the will of God, which was one of the "qualities which marked Eastern religions, when to the West they were almost unknown, and which even now is more remarkably exhibited in Eastern nations than among ourselves".

II. "Thy will be done" is "a prayer which lies at the very root of all religion". It stands among the foremost petitions of the Lord"s Prayer. It is deeply engraven in the whole religious spirit of the Sons of Abraham, even of the race of Ishmael. In the words, "God is great," it expresses the best side of Mahommedanism, the profound submission to the will of a Heavenly Master. It is embodied in the very words, Moslem and Islam. And we, servants of the Crucified One, must feel that to be ready to leave all in God"s hands, not merely because He is great, but because we know Him to be wise, and feel Him to be good, is of the very essence of religion in its very highest aspect.

III. The very highest type of such submission we have set before us in Job. Poor as he now Isaiah , he is rich in trust and nearness to his God; and Christian souls, trained in the teaching of Christian centuries, will feel that if there is a God and Father above us, it is better to have felt towards Him as he felt, than to have been the lord of many slaves and flocks and herds, and the possessor of unclouded happiness on a happy earth.

—G. G. Bradley, Lectures on the Book of Job , p40.

Job 2:11
"Even the patriarch Job ," says George Eliot in Felix Holt, "if he had been a gentleman of the modern West, would have avoided picturesque disorder and poetical laments; and the friends who called on him, though not less disposed than Bildad the Shuhite to hint that their unfortunate friend was in the wrong, would have sat on chairs and held their hats in their hands. The harder problems of our life have changed less than our manners; we wrestle with the old sorrows, but more decorously."

The consolation offered by these three men to Job has passed into a proverb; but who that knows what most modern consolation is can prevent a prayer that Job"s comforters may be his? They do not call upon him for an hour, and invent excuses for the departure which they so anxiously await; they do not write notes to him and go about their business as if nothing had happened; they do not inflict on him meaningless commonplaces. They honour him by remaining with him, and by their mute homage, and when they speak to him, though they are mistaken, they offer him the best that they have been able to think. Eliphaz the Temanite, Bildad the Shuhite, and Zophar the Naamathite, sitting in the dust with Job , not daring to intrude upon him, are for ever an example of what man once was and ought to be to man.

—W. Hale White, The Deliverance, pp132-133.

Job 2:13
What majestic tenderness!

—Froude.

"We are over-hasty to speak," says Dinah Morris in Adam Bede, "as if God did not manifest Himself by our silent feeling, and make His love felt through ours." Some special gift or beneficent force flows from one when one is in the sympathetic state.

—Amiel.

There are silences of all sorts, as there is speech of all sorts. There are silences that set one"s teeth on edge—it is always a relief to break them; and there are silences that are gentler, kinder, sweeter, more loving, more eloquent than any words, and which it is always a wrench to interrupt.

—F. Marion Crawford.

It is always easy to say of another"s misfortune, "What does it matter to me?" or, "There must be these sentimental—these emotional—crises. They form the character. It is all for the best. God is good!" All these things are true in substance; all these things occur invariably to the wise spectator of human fates. But more than wisdom—more than the formal utterances of piety is sometimes required of us, and while a sleepless night for your neighbour"s woe may not assist him materially in his trouble, we know that the Divine Economy permits nothing to be wasted. Every unselfish thought sends a lasting fragrance into the whole moral atmosphere of the world.

—John Oliver Hobbes, The School for Saints, chap. XXVIII.

Grief and Silence

Job 2:13
They entered into the genius of the occasion—what so few people can do. They want to make the occasion, rather than accept it. Hence the vexation and the heartbreak and the misery of what is called sympathy. Sometimes we do everything by doing nothing. If men could learn this the kingdom of heaven would surely have come amongst us. "Jesus wept... Jesus cried with a loud voice;" would the voice have been so loud and prevalent but for the preceding tears? did not the tears make a way for the voice? Sometimes weakness is power. God is great, in mercy, in pity, in condescension—greater than when He makes stars and heavens and all symbols and parables of majesty. Grief must have its time. Time is not a succession of moments; it is that, and more: we make the moments, we thus cruelly hurt ourselves by ticking off time into pulses. Time, rightly understood, is a great silent, flowing, gracious, healing river; wheresoever the river cometh there is life.

I. Job had to learn to do without things. Is not that life"s penultimate lesson? is it not the last lesson but one? We have to do without things that are apparently essential? In our boundless ignorance we say, Without this we could not live; without that life would be intolerable; in the absence of such a presence and such a ministry and such a luxury, life would be one howling wilderness. God has a way of weaning His little ones without hurting them fatally. The way of love herein is most cunning; love is working whilst we are sleeping; love says, He will not miss this so much after I have steeped him in the river of obliviousness. The eagle has to do without its nest; the eagle must be disappointed when it returns to its eyrie heights and finds that the lightning has torn the nest to pieces and the wind has scattered it in contempt.

II. Job had to recognize the inevitable. What is the inevitable? It is that which cannot be turned back, that which must come, that which is ordained and resistless; it cannot be threatened, it cannot be stricken, it cannot be tempted, it cannot be charmed; it must, must come. Better call it the decree of God than the blind will of a blind fate. If I have a choice of words I will choose the better word. If you tell me I have an alternative, God or Fate, I will say, Does God mean life, personality, sovereignty, love, though often not interpreted, and sometimes misinterpreted? If you say yes, I will choose God, rather than Fate, because Fate is impersonal, dumb, far off, mute, careless, callous, incapable of feeling. Do you give me a choice? I accept the choice and elect to be found on the side of God. In the meantime that choice helps me, and if at last I find out that it is only fate, I have in the meantime had a consolation which not only soothes me, but inspires and nerves and qualifies me for service. I have therefore an infinite advantage over a miserable belief in a miserable, impersonal fate.

III. There is a wonderful ministry in life called the ministry of silence. "And none spake a word unto him: for they saw that his grief was very great." Grief silences words. Words are modern inventions; words are petty and often mocking contrivances; there is no reality in them that does not exist without them: we would therefore get back to the primal and rest in the sanctuary whose roof is heaven, whose foundations are the heart of God. Silence is older than speech.

IV. Faith is tried by fire. Until you have lost all you have gained nothing. What you call your gains are but so much stored up to be lost, but after you have lost all God may permit you to begin again and build up little by little a richer treasure and a surer dwelling-place. But is not the loss all the same whether we believe or do not believe? No; in the case of belief there come into the life spiritual ministries, inexplicable agencies of all kinds, suggestions, inspirations, comforts, new ideas, new dreams, new hopes, new possibilities, and along with them a voice which says in whispered thunder, "Behold, I make all things new".

—Joseph Parker, City Temple Pulpit, vol. I. p55.

03 Chapter 3 
Verses 1-26
Job 3:1-4
He had long been in the habit of "lamenting" his birthday, though, in earlier days, Stella and other friends had celebrated the anniversary. Now it became a day of unmixed gloom, and the chapter in which Job curses the hour of his birth lay open all day on his table.

—Sir Leslie Stephen, Swift, p198.

Job 3:6
Sept6 , 1879. Red Sea.—I am in a very angry mood. I feel sure that, doing my best, I cannot get with credit out of this business; I feel it is want of faith, but I have brought it on myself, for I have prayed to God to humble me to the dust, and to visit all the sins of Egypt and the Soudan on my head; it would be little to say, take my life for theirs, for I do earnestly desire a speedy death.... Read the third chapter of Job , it expresses the bitterness of my heart at this moment.

—General Gordon.

Job 3:13-14
Hippocrates after curing many diseases himself fell sick and died. The Chaldeans foretold the death of many, and then fate caught them too. Alexander and Pompey and Caesar, after so often completely destroying whole cities, and in battle cutting to pieces many thousands of cavalry and infantry, themselves too departed at last from life.—Marcus Aurelius (iii3).

Job 3:17
Luxury is indeed possible in the future—innocent and exquisite; luxury for all, and by the help of all; but luxury at present can only be enjoyed by the ignorant; the cruelest man living could not sit at his feast, unless he sat blindfold. Raise the veil boldly; face the light; and if, as yet, the light of the eye can only be through tears, and the light of the body through sackcloth, go thou forth weeping, bearing precious seed, until the time come, and the kingdom, when Christ"s gift of bread, and bequest of peace, shall be "unto this last as unto thee"; and when, for earth"s severed multitudes of the wicked and the weary, there shall be holier reconciliation than that of the narrow home, and calm economy, where the wicked cease—not from trouble, but from troubling—and the weary are at rest.

—Ruskin, Unto this Last, § 85.

Lockhart narrates how Sir Walter Scott one day, at the sad end of his life, fell asleep in his chair among the pillows, and how, "when he was awaking Laidlaw said to me—"Sir Walter has had a little repose". "No, Willie," said Hebrews , "no repose for Sir Walter, but in the grave.""

Compare Charlotte Brontë"s words after the death of her sister, Emily, in1848: "Some sad comfort I take, as I hear the wind blow and feel the cutting keenness of the frost, in knowing that the elements bring her no more suffering; this severity cannot reach her grave; her fever is quieted, her restlessness soothed; her deep, hollow cough is hushed for ever; we do not hear it in the night nor listen for it in the morning; we have not the conflict of the strangely strong spirit and the fragile frame before us—relentless conflict—once seen, never to be forgotten. A dreary calm reigns round us, in the midst of which we seek resignation." "Youth," says somebody, "is a garland of roses." I did not find it such. "Age is a crown of thorns." Neither is this altogether true for me. If sadness and sorrow tend to loosen us from life, they make the place of rest desirable.

—Carlyle.

"I don"t pity anybody who leaves the world," Thackeray once wrote to Mrs. Brookfield; "not even a fair young girl in her prime.... On her journey, if it pleases God to send her, depend on it there"s no cause for grief, that"s but an earthly condition. Out of our stormy life, and brought near the Divine light and warmth, there must be a serene climate. Can"t you fancy sailing into the calm?"

References.—III:17.—Archbishop Bourne, Sermons Preached in Westminster Abbey, p152.—A. K. H. Boyd, Counsel and Comfort Spoken from a City Pulpit, p128.

Job 3:19
Compare Jowett"s sentences on Charles Dickens (Miscellaneous Sermons, pp274-75): "And so we bid him "farewell" once more, and return to our daily occupations. He has passed into the state of being, in which, we may believe, human souls are drawn to one another by nearer ties, and the envious lines of demarcation which separate them here are broken down. And, if we could conceive that other world, we might perhaps imagine him still at home, rejoicing to have a place at that banquet to which the poor and the friendless, the halt and the lame, are specially invited. "The small and the great are there, and the servant is free from his master;" "there the prisoners rest together, they hear not the voice of the oppressor"; "there the weary are at rest"."

Job 3:21
We cannot die just when we wish it and because we wish it.... Nature compels us to live on, even with broken hearts as with lopped-off members.

—Mrs. Craik.

Job 3:22
Epictetus (i9) depicts pessimists coming to him with the plaint: "Epictetus, we can no longer endure being bound to this poor body.... Are we not in a sense kinsmen of God, and did we not come from Him? Let us depart to the place whence we came. Here there are robbers and thieves and courts of justice, and those who are named tyrants, and who think they have some power over us thanks to the body and its possessions.... And I," says Epictetus, "would reply, "Friends, wait for God: when He gives the signal to release you from this service, then go to Him; but for the present endure to dwell in the place where He has put you"."

Most people"s downfalls are not dangerous; they are like children who have not far to fall, and cannot injure themselves; but when a great nature is dashed down, he is bound to fall from a height. He must have been raised almost to the skies; he has caught glimpses of some heaven beyond his reach. Vehement must the storms be which compel a soul to seek peace from the trigger of a pistol.

—Balzac in La Peau de Chagrin, chap1.

Job 3:23
This pathetic inquiry rises from all parts of the globe, from millions of human souls, to that heaven from whence the light proceeds. From the young, full of eager aspirations after virtue and glory; with the glance of a falcon to descry the high-placed aim,—but ah! the wing of a wren to reach it! The young enthusiast must often weep.... The old! O their sighs are deeper still! They attempt to unroll their charts for the use of their children, and their children"s children. They feed the dark lantern of wisdom with the oil of experience, and hold it aloft over the declivity up which these youths are blundering in vain.

—Margaret Fuller.

The hardest moment in my present sad life is the morning, when I must wake up and* begin the dreary world again. I can sleep during the night, and I sleep as long as I can; but when it is no longer possible, when the light can no longer be gainsaid, and life is going on everywhere, then I too rise up to bear my burden. How different it used to be. When I was a girl I remember the feeling I had when the fresh morning light came round. Whatever grief there had been the night before, the new day triumphed over it. Things must be better than one thought, must be well, in a world which woke up to that new light, to the sweet dews and sweet air which renewed one"s soul. Now I am thankful for the night and darkness, and shudder to see the light and the day returning.

—From Mrs. Oliphant"s Autobiography, for1894.

Fair prospects wed happily with fair times; but alas! if times be not fair! Men have oftener suffered from the mockery of a place too smiling for their reason than from the oppression of surroundings over-sadly tinged.

—Thomas Hardy.

The incline was the same down which D"Urberville had driven with her so wildly on that day in June. Tess went up the remainder of its length without stopping, and on reaching the edge of the escarpment gazed over the familiar green world beyond, now half-veiled in mist. It was always beautiful from here; it was terribly beautiful to Tess today, for since her eyes last fell on it, she had learnt that the serpent hisses where the sweet birds sing, and her views of life had been totally changed for her by the lesson. She could not bear to look forward into the Vale.

—Thomas Hardy, Tess of the D"Urbervilles.

References.—III:23.—R. J. Campbell, A Faith for Today, p79. Spurgeon, Sermons, vol. xlvi. No2666. IV. A. W. Momerie, Defects of Modern Christianity, p93.

04 Chapter 4 
Verses 1-21
Job 4:1
If he had been a fool he would never have been dear to Job , nor would he have been one of the three amongst all Job"s acquaintances who came to him from afar.... Eliphaz is partly a rhetorician, and, like all persons with that gift, he is frequently carried off his feet and ceases to touch the firm earth.... A certain want of connexion and pertinence is observable in him. A man who is made up of what he hears or reads always lacks unity and directness. Confronted by any difficulty or by any event which calls upon him, he answers not by an operation of his intellect on what is immediately before him, but by detached remarks which he has collected, and which are never a fused homogeneous whole.

—Mark Rutherford in The Deliverance.

Suddenly a fresh thought came, and she prayed that, through whatever suffering, she might be purified. Whatever trials, woes, measureless pangs, God might see fit to chastise her with, she would not shrink, if only at last she might come into His presence. Alas! the shrinking from suffering we cannot help. That part of her prayer was vain.

—Mrs. Gaskell in Ruth (chap. XXIII).

Job 4:8
Would that I had a folio to write, instead of an article of a dozen pages. Then might I exemplify how an influence, beyond our control, lays its strong hand upon every deed which we do, and weaves its consequences into an iron tissue of necessity.

—N. Hawthorne.

Job 4:13 f

There is a passage in the book of Job amazingly sublime, and this sublimity is principally due to the terrible uncertainty of the thing described: "In thoughts from the visions of the night, when deep sleep falleth on men, fear came upon me, and trembling, which made all my bones to shake. Then a spirit passed before my face; the hair of my flesh stood up: it stood still, but I could not discern the form thereof: an image was before mine eyes, there was silence, and I heard a voice, saying, shall mortal man be more just than God?" We are first prepared with the utmost solemnity for the vision; we are first terrified before we are let even into the obscure cause of our emotion; but when this grand cause of terror makes its appearance, what is it? Is it not wrapt up in the shades of its own incomprehensible darkness, more awful, more striking, more terrible, than the liveliest description, than the clearest painting, could possibly represent it?

—Burke, On the Sublime and the Beautiful, § iv.

In his life of Dr. John Donne, Isaak Walton observes that "most of our world are at present possessed with an opinion that Visions and Miracles are ceased". "I am well pleased," he adds "that every Reader do enjoy his own opinion. But if the unbelieving will not allow the believing Reader of this story [i.e. a dream of Dr. Donne"s], a liberty to believe that it may be true; then I wish him to consider many wise men have believed that the ghost of Julius Caesar did appear to Brutus, and that both St. Austin and Monica his mother had visions in order to his conversion. And though these, and many others—too many to name—have but the authority of human story, yet the incredible Reader may find in the Sacred Story that Bildad, in the book of Job , says these words; "a spirit passed before my face; the hair of my head stood up; fear and trembling came upon me, and made all my bones to shake" before which words I make no comment, but leave them to be considered by the incredulous Reader."

Job 4:16
Did you ever see the "Jacob"s Dream" in the Dulwich Gallery? He is a Dutchman, and an old clothes" Prayer of Manasseh , for any refinement that he has about him. But what a vision he sees! A scrap of desert—a distant hill—a stunted bush shaking at intervals with the night wind is all the material he has about him; but in the dream and vision of the night he sees shapes which hardly separate themselves from the pensive glory and the rolling volume of cloud. Neither bird white-plumaged, nor angel white-winged, nor any other shape distinguishable in member, joint or limb—and yet a shape—sealing instruction as unutterable as the form is dim. "It stands still; he cannot discern the form thereof; an image is before his eyes; there is silence?" It is like a passage out of the deep book of Job.

—Smetham"s Letters, pp267-268

05 Chapter 5 

Verses 1-27
Memorable Sights in Life

Job 5:3
How many passages are there in Scripture that begin with "I have seen"? Probably no man has counted the number. Let us keep, however, to that formula; it is interesting and useful to deal with a personal witness, to have a man so to say face to face and in your very grip. How many voices we shall hear if we listen well—the solemn voice, the monotone that has not heart enough to vary its expression, a gamut in one note, and then the lightsome tone of youth and the cheeriness of the early days when all things were dripping with dew and all the dew shot through and through with morning light. These days are gone, but there is a joy in melancholy, there is a species of festival in misery. All that some people now have is their grief; that grief is their wealth, their Song of Solomon , their hope.

I. Take the wonderful instance in the text, "I have seen the foolish taking root". That is impossible! No, it is not impossible, it is a fact. It must have been a fact only in very ancient times? No, it is not only a fact in ancient times, it is this morning"s fact, God"s journal of this day. Such things are permitted. We cannot understand them, they baffle our faith, they confound our imagination. The whole scheme of a righteous universe seems to be turned upside down by that one fact. A bad man can take root, a upas-tree can strike its roots into the earth and from its bending branches can shed deadly poison; the thief and the gambler and the fraudulent may have more money than the man who prays every morning and says amen as if he would hand the case over to high heaven to answer in heaven"s own way. Yes, the wicked take root, the foolish have a kind of standing-place; but some things come only for a moment. The "mushroom has a root, and so has the oak. We must define even the word root, we must get at its history and its environment, and tear it open that we may read the secret of its fibre. Do not be content with glittering generalities when you judge Providence and propound some critical theory concerning the government of these trembling, awful, gladsome things which we gather up under the name of human life.

II. The Psalmist saw also very much what Eliphaz saw; he says in one Psalm , "I have seen"—what?—"the wicked in great power, and spreading himself like a green bay-tree". You saw that? I saw it You have no doubt whatever that it was a real fact? I have no doubt whatever as to the actuality of the circumstances. I have seen the wicked in great power, I have seen him taking up so much of the fresh air that there seemed to be no room for any other tree. In everything he seemed to have his own way; he asked, and received; he spake, and "twas done; he had all manner of things at his immediate disposal. I have seen the wicked in great power, and spreading himself like a green bay-tree; yet he passed away, and lo, he was not; yea, I sought him, but not a fibre of him could be found even in the dust. It is very wonderful how fortune even seems to change. That is not the man we knew five-and-twenty years ago, who was surrounded by all things comfortable, who was indeed characterized by an entourage of extreme richness and delight; he had everything that heart could wish. Yes, that is the man. What! that doubled-up, bent-backed old creature there who seems to have hardly a rag to wear? That is the same man. What has happened? God—has happened. There is no real abidingness in the stuff which is wrongfully gotten or atheistically appropriated, though there may be nothing commercially dishonourable in the mere process of acquisition. It is not blessed bread, there is no nourishment in it.

III. Do not let us yield to the spirit of disappointment. What did you expect? Disappointment is the measure of expectation. You must correct yourself at the point of expectancy.

"I have seen that they that plow iniquity, and sow wickedness, reap the same." This is a great law. There must be something behind the plougher and the sower. Yes, there is something behind the ploughman and the seed-sower. What is that something? It is less a something than a personality. It is God who is conducting the whole thing, do what you like.

If the wicked man reaps his black harvest, the good man reaps his honest and nourishing wheat. This is not a law that goes on one side; the whole case of life is contemplated by the inspired writers, and the wide outlook and complete grasp at once explains and vindicates their inspiration. Be not deceived, God is not mocked; whatsoever a man soweth, good or bad, he shall reap the same. That is discouraging on the one side, and encouraging on the other. Seed does not die, it grows, and it cries as it were to be reaped; and the good Prayer of Manasseh , who has sown in tears and in self-distrust and with some measure of gloomy disappointment, was bidden to go forth with his sickle; and lo, he returned in the gloaming with sheaves, and with sheaves of song in his heart.

—Joseph Parker, City Temple Pulpit, vol. IV. p250.

Job 5:6-7
Prince Louis de Rohan is one of those select mortals born to honours, as the sparks fly upwards; and alas also (as all men are) to trouble no less.

—Carlyle, The Diamond Necklace, chap. IV.

Job 5:17-18
So long as any fault whatever seems trifling to us,—so long as we see, not so much the culpability of as the excuses for imprudence or negligence—so long, in short, as Job murmurs, and as providence is thought too severe,—so long as there is any inner protestation against fate, or doubt as to the perfect justice of God,—there is not yet entire humility or true repentance. It is when we accept the expiation that it can be spared us; it is when we submit sincerely that grace can be granted to us. Only when grief finds its work done can God dispense us from it. Trial then only stops when it is useless; that is why it scarcely ever stops.

—Amiel.

Reference.—V:17-27—A. Maclaren, Expositions of Holy Scripture— Job , p33.

Job 5:21-23
In the fourth volume of Modern Painters Ruskin speaks of the repose amid the wild, torn crags of the Alpine valleys. "It is just where "the mountain falling cometh to naught, and the rock is removed out of his place" (XIV:18), that, in process of years, the fairest meadows bloom between the fragments, the clearest rivulets murmur from their crevices among the flowers, and the clustered cottages, each sheltered beneath some strength of mossy stone, now to be removed no more, and with their pastured flocks around them, safe from the eagle"s stoop and the wolf"s ravin, have written upon their fronts, in simple words, the mountaineer"s faith in the ancient promise—"Neither shalt thou be afraid of destruction when it cometh"; "For thou shalt be in league with the stones of the field; and the beasts of the field shall be at peace with thee"."

Job 5:26
Lord Jeffrey said in his old days, which were some of the gentlest and most affectionate that could be passed: "It is poor wine that grows sour with ye"... And now her latter days embodied a storehouse of all that had gone before, with the latest and ripest fruit added. She had deeply studied the successive lessons of life, and met the last and gravest with reverence and thankfulness. She grew gentle and tender, at no sacrifice of courage and brilliancy. She clung more and more to her friends and to her kindred, and became a centre, round which gathered the tenderest deference and affection.

—Lady Eastlake on Mrs. Grote.

Pass through this little space of time conformably to nature, and end thy journey in content, just as an olive falls off when it is ripe, blessing nature who produced it, and thanking the tree on which it grew.

—Marcus Aurelius.

The spectacle of an old man with his intellect keen, with his experience bitter, with his appetites un-satiated, with the memory of past enjoyment stinging him, and deprived of the physical power to enjoy it, is so familiar that we accept it as one of the commonplaces of life. Scarcely anyone of us remembers that he will in turn live on into such an old age, if he does not sacrifice daily to the invisible powers.

—C. H. Pearson.

The Parable of Harvest

Job 5:26
This text is a perfect vision of the closing days of harvest. Every harvest-field is a place of reconciliation between God and man.

I. The first parable of harvest is that harvest is God"s memorial, and the parable of His love. His promise is that while the bow is in the heaven, springtime and harvest shall not fail.

II. The order of the world is use first and beauty second. Christ never illustrates Himself by a superfluity. He is bread, water, light, life; He never says that He is fragrance, or colour, or luxury. He is something we all need.

III. Harvest is the parable of life itself. Youth is wedded to age as spring is wedded to summer and springtime to harvest, and that which a man sows in youth he likewise reaps in manhood.

IV. Harvest is again the parable of death. Nothing perishes, because there is no waste in nature.

V. The purpose of life is use. That is the great lesson of nature from first to last.

—W. J. Dawson, Harvest and Thanksgiving Services, p50.

References.—V:26.—H. Woodcock, Sermon Outlines, p240. Spurgeon, Sermons, vol. i. No43. V:27.—Spurgeon, Sermons, vol. xxxvi. No2175.

06 Chapter 6 

Verses 1-30
Job 6:1 f

The sixth and seventh chapters are molten from end to end, and run in one burning stream.... Everything which can be said by a sick man against life is in these chapters. The whole of a vast subsequent literature is summed up here, and he who has once read it may fairly ask never to be troubled with anything more upon that side.

—Mark Rutherford, The Deliverance, p13 f.

"When He does smite," wrote General Gordon to his sister from the Red Sea in1879 , "His arrows are almost too sharp for one to bear: I will not say too sharp, for He tempers His wind to the shorn lamb, but it is a wearisome life, and I am tired.... The spite in my own heart and in those round me fills me with hatred of any human being. A more detestable creature than man cannot be conceived, and yet you and I are cased, or sheathed in man. But do not fear for me, for, even if He multiplies my woes a million times, He is just and upright, and will give me the necessary strength. What enrages the flesh Isaiah , that I am in a cul de sac, a road which has no débouche, a hole out of which I see no exit. Everything I do will be misconstrued. This shows I have not faith. I do care for what man says, though, in words, I say I do not. I have not overcome the world. Read Job 6:4; that is the bitter feeling I have. Job was a scoffer—vide chap12:2 , 3—and so am I in heart and tongue."

Reference.—VI:6.—Spurgeon, Sermons, vol. xxix. No1730.

Job 6:8-9
In describing Dr. Donne"s grief after his wife"s death, Izaak Walton writes: "How grief took so full a possession of his heart, as to leave no place for joy. If it did, it was a joy to be alone, when, like a pelican in the wilderness, he might bemoan himself, without witness or restraint, and pour forth his passions like Job in the days of his affliction: "Oh that I might have the desire of my heart! Oh that God would grant me the one thing that I long for!" For then as the grave is become her house, so would I hasten to make it mine also, that we two might then make our beds together in the dark."

Reference.—VI:10.—Spurgeon, Sermons, vol. xxv. No1471.

Job 6:15
"I have many friends and many enemies," Swift wrote to Stella, "and the last are more constant in their nature."

Never man had kinder or more indulgent friends than I have had; but I expressed my own feeling as to the mode in which I had gained them, in this very year1829 , in the course of a copy of verses. Speaking of my blessings, I said, "Blessings of friends which to my door unasked, unhoped, have come". They have come, they have gone; they came to my great joy; they went to my great grief.

—Newman, Apologia, chap1.

References.—VII. Spurgeon, Sermons, vol. xlvi. No2705. VII:1.— W. F. Shaw, Sermon Sketches, p89. G. Brooks, Outlines of Sermons, p286. Spurgeon, Sermons, vol. xxi. No1258.

07 Chapter 7 

Verses 1-21
Job 7:6; Job 7:9
Having gazed, in their brief fate, on a life that is no life at all, they disappear like a vapour, convinced alone of what each hath met in his whirling to and fro in all directions.

—Empedocles.

Job 7:7
Although we have some experience of living, there is not a man on earth who has flown so high into abstraction as to have any practical guess at the meaning of the word life. All literature, from Job and Omar Khayyam to Thomas Carlyle or Walt Whitman, is but an attempt to look upon the human state with such largeness of view as shall enable us to rise from the consideration of living to the Definition of life. And our sages give us about the best satisfaction in their power when they say that it is a vapour, or a show, or made out of the same stuff with dreams.

—R. L. Stevenson in Æs Triplex.

Job 7:10
Compare the touching lines of Lucretius (iii894 f.): "Soon, soon thy happy home shall no more welcome thee, nor thy true wife; nor shall thy children run to catch the first kiss from thy lips, touching thy heart with a silent joy".

Speaking in the Wrong Temper

Job 7:11
Then he is sure to get wrong. He has already made the vital mistake of his whole harangue. He has given himself away; he is in the wrong mood; he is in the mood in which a man should shut his mouth. But that is the last miracle of grace. He will be eloquent enough, alas! too eloquent. Grief has a rhetoric of its own, but it should be spoken to one hearer who can understand it and pity it and forgive it. Have no fear of the eloquence; yet there is an eloquence to be feared. This Job will get wrong today; he has opened his speech in the wrong key; "anguish" and "bitterness," what can these tell of the mystery of God and the tragedy of life? There are times when we should run away from ourselves.

I. You do not know what you have done for your house by much speaking to God in it. You may not have seen the answered prayer; your household is the larger and the lightsomer and the more homelike because of the prayers which you have prayed when you have shut the door and spoken to your Father in secret. The prayer has killed the bacilli. If a word from a human throat can change the colour of a natural or material substance, who can say out of the range of his boundless ignorance what may be done by a sigh, a cry to the living heart of the Infinite pity? Go on with your praying; pray without ceasing; you are changing the very form and fashion of the earth by it, you are enlarging the place of summer, you are enabling men to pull down their barns and build greater; for it was your prayer that made more golden the gold of the harvest-field, that made ruddier the redness of the rose, that made brighter the light of the garden.

II. Many persons have spoken not out of anguish and out of bitterness but out of prejudice, bigotry, ignorance. They have spoken when they ought to have been silent; they have mistaken a form for a power, an environment for a genius or a soul. They nave never been in the holy of holies, they talk about bark and shell and crust and phenomena—a word that has nearly been the death of them! They have not talked about soul, inmost meaning, ineffable intent, the yearning of the mother-pity of God.

III. Will God allow us to recall some of our words, to amend them, to expand them, to modify them? I take encouragement from the example of my Saviour: "And being in an agony He prayed more earnestly". We should not have thought that possible, but it was not only possible, but actual. There is a pressure heavier than the other pressure; there is a pressure that gouges, forces the life-blood out of you, the last drop, and turns it into a red word, a crimson syllable, a mighty speech with which to assail the heavens. There are second prayers that swallow up first prayers. We grow by praying. First give God an outline of our desire and our wish, and then we, gathering wisdom from experience, go back and amend by expansion our own prayer. "He prayed again a second time." Job may have done this. He spoke in anguish and spoke in bitterness, and complained because his grief was intolerable; perhaps by and by he calmed down, and saw the Divine movement from another standpoint, and beheld it with another mystery and interpretation of light upon it; and who knows what he said when that aurora glory beamed upon his trouble?

Let us learn, therefore, a lesson from Job not to speak in the anguish of our spirit or in the bitterness of our soul; and let us learn a lesson from the Psalmist, who says he has made God"s Word the man of his counsel and turned the statutes of God into songs in the house of his pilgrimage. In the old, old time when the days were sunnier, they that loved the Lord spake often one to another, and the Lord hearkened and heard, and a book of remembrance was written. Read the history of the whole Church of Christ, and you will find that it was nourished upon the Bible, fed upon the Divine Word, and that it nestled itself in the bosom of God.

—Joseph Parker, City Temple Pulpit, vol. I. p277.

References.—VII:12.—Spurgeon, Sermons, No2206. VII:16.—J. Vaughan, Fifty Sermons (10th Series) p168.

Job 7:17
It is good to get back and lie on the bosom of the eternal mother, the folds of whose garments are the high mountains, whose feet are set in the laughing ocean, and whose life is the life of the world;—to lie there, while the soul slips away from the sense of its own paltry joys and sorrows, from the narrow hopes and fears of the individual lot; to be made one with the glorious order of created things, the flesh and spirit no longer conscious of weary fightings and divisions; to dream of the everlasting mysteries of birth and growth, and of the fullness of strength and of the failing of strength, and of decay,—and of the mystery of transmuted force, of life again returning out of death, to begin once more the ceaseless round of existence anew; to dream of the mystery of night and morning, summer and winter, seedtime and harvest, rain and shine, while through all the countless ages the Eternal Wisdom and Goodness broods for ever over the broad bright land and sea. "What is Prayer of Manasseh , that Thou art mindful of him?" Get back, get back to the mother of all.

—Lucas Malet. The names of great men hover before my eyes like a secret reproach, and this grand impassive Nature tells me that tomorrow I shall have disappeared, butterfly that I Amos , without having lived. Or perhaps it is the breath of eternal things which stirs in me the shudder of Job? What is man—this weed which a sunbeam withers? What is our life in the infinite abyss?

—Amiel.

References.—VII:17.—G. Brooks, Outlines of Sermons, p20. VII:17 , 18.—J. Keble, Sermons for Christmas to Epiphany, p170.

Job 7:20
He can hinder any of the greatest comforts in life from refreshing us, and give an edge to every one of its greatest calamities. Who then can bear the thought of being an outcast from His presence, that Isaiah , from the comforts of it, or of feeling it only in its terrors? How pathetic is the expostulation of Job , when, for the tryal of his patience, he was made to look upon himself in this deplorable condition! Why hast Thou set me as a mark against Thee, so that I am become a burthen to myself?

—Addison in The Spectator (No571).

References.—VII:20.—Spurgeon, Sermons, vol. iii. No113. VII:21.—Ibid. vol. xlvi. No2705. VIII:7.—Ibid. vol. vi. No311.

08 Chapter 8 

Verses 1-22
Job 8:8-9
If we do not take to our aid the foregone studies of men reputed intelligent and learned, we shall be always beginners.

—Burke, Appeal from New to Old Whigs.

What makes the Radical of the street is mostly mother-wit exercising itself upon the facts of the time. His weakness is that he does not know enough of the facts of other times.

—Morley, Studies in Literature, p125.

"In his adoration of what he recognized as living," says Mr. Symonds (Shelley, pp40 f.), "Shelley retained no reverence for the ossified experience of past ages. The principle of evolution, which forms a saving link between the obsolete and the organically vital, had no place in his logic."

Speaking of Gibbon"s first work, an essay in defence of classical literature and history, Mr. Cotter Morison (Gibbon, p35) observes that "this first utterance of his historic genius was prompted by an unconscious but deep reaction against that contempt for the past, which was the greatest blot in the speculative movement of the eighteenth century".

References.—VIII:11-13.—Spurgeon, Sermons, vol. xi. No651. VIII:14.—A. Maclaren, Expositions of Holy Scripture— Job , p40. IX:2.—J. Smith (Edinburgh), Christian World Pulpit, 1890 , p346.

09 Chapter 9 

Verses 1-35
Job 9:10-11
He is always equally present with us: but we are so much taken up with sensible things, that, Lo, He goeth by us, and we see Him not; He passeth on also, but we perceive Him not. Devotion is retirement from the world He has made, to Him alone: it is to withdraw from the avocation of sense, to employ our attention wholly upon Him as upon an object actually present, to yield ourselves up to the influence of the Divine presence.

—Butler.

References.—IX:20.—Spurgeon, Sermons, vol. vii. No350. Ibid. vol. li. No2932.

Job 9:25-26
As in a revolving disc, the further a point lies from the centre, the more rapid is its rate of progression, so it is in the wheel of life; the further you stand from the beginning, the faster time moves for you.

—A. Schopenhauer.

Chateaubriand"s Memoirs have as their motto these words, from the Vulgate of this verse: Sicut naves, quasi nubes, velut umbra.

Job 9:30
Some that are coming to Jesus Christ are too much affected with their own graces, and too little taken with Christ"s person; wherefore God, to take them off from doting on their own jewels, and that they might look more to the person, undertaking, and merits of His Song of Solomon , plunges them into the ditch by temptations. And this I take to be the meaning of Job: "If I wash me," saith Hebrews , "with snow water, and make myself never so clean, yet wilt thou plunge me in the ditch, and mine own clothes shall abhor me"; Job had been a little too much tampering with his own graces, and setting his excellencies a little too high. But by that the temptations were ended, you find him better taught.

—Bunyan.

References.—IX:30 , 31.—Spurgeon, Sermons, vol. xxxii. No1908. IX:33.—Ibid. vol. xi. No661.

10 Chapter 10 

Verses 1-22
Job 10:1-2
"In a man under the immediate pressure of a great sorrow," says George Eliot in her Essays, "we tolerate morbid exaggerations, we are prepared to see him turn away a weary eye from sunlight and flowers and sweet human faces, as if this rich and glorious life had no significance but as a preliminary of death; we do not criticize his views, we compassionate his feelings."

References.—X:2.—Spurgeon, Sermons, vol. v. No283. X:8.—H. Melvill, Penny Pulpit, No2342.

Job 10:10
The example of Job protects us from the charge of blasphemy in not suppressing our doubts. Nothing can be more daring than his interrogations. There is no impiety whatever in them, nor are they recognized as impious in the final chapters of the book.

—Mark Rutherford, The Deliverance, pp138 , 139.

References.—X:12.—Spurgeon, Sermons, vol. xxxix. No2314. X:12 , 13.—Ibid. vol. xlvi. No2682.

11 Chapter 11 

Verses 1-20
Job 11:1; Job 11:16
In her journal, Marie Bashkirtseff observes, of one of her girlish sorrows: "There is one thing that troubles me; to think that in a few years I shall laugh at it all and have forgotten". Two years later there is another entry: "It"s two years now, and I don"t laugh at it, and I have not forgotten".

Job 11:6
Every fresh region man breaks into reveals new wonders, and with them new enigmas, calling upon him to solve them or perish. There is a special complication, a pressure in our own day, which is not to be answered by an unmeaning clamour against rational enlightenment. We cannot stay the current that is bearing us onward so swiftly, but we may guide our course upon it, looking to the stars above. In our anxious and inquiring age... men shall find their safety, not in placing faith and science in an unreal opposition, not in closing their eyes to the revelation of God"s power, but in opening their hearts to the secrets of His Wisdom of Solomon , double to that which is.

—Dora Greenwell.

Job 11:7
Poor "Comtism," ghastliest of algebraic spectralities—origin of evil, etc.—these are things which, much as I have struggled with the mysteries surrounding me, never broke a moment of my rest. Mysterious! so be it, if you will. But is not the fact clear and certain! Is it a "mystery" you have the least chance of ever getting to the bottom of! Canst thou by searching find out God? I am not surprised thou canst not, vain fool.

—Carlyle.

Job 11:8
Is this confessed inadequateness of our speech, concerning that which we will not call by the negative name of the unknown and unknowable, but rather by the name of the unexplored and inexpressible, and of which the Hebrews themselves said: It is more high than heaven; what canst thou do? deeper than hell; what canst thou know?—is this reservedness of affirmation about God less worthy of Him than the astounding particularity and licence of affirmation of our dogmatists, as if He were a man in" the next street? Nay, and nearly all the difficulties which torment theology,—as the reconciling God"s justice with His mercy, and so on—come from this licence and particularity; theologians having precisely, as it would often seem, built up a wall first, in order afterwards to run their own heads against it.

—Matthew Arnold.

Limits

Job 11:8
These questions were put by an extraordinary contradiction of human manner. They were put by Zophar, a citizen of the fair Naamath—a lovely place, full of flowers: a place that the summer might have haunted, and have lingered until the last beam of light faded behind the hills. Yet this was one of the most rough-spoken men of his day; in this respect the environment and the man were mismatched. Zophar was an accuser, a man of rough tongue; he could not be civil until after he had been rude. He told Job that Hebrews , the wasted one, was "a man of lips," in the Hebrew tongue, a word-chopper, a gabbler in the face of heaven"s patience, and that Job knew nothing about his own case. The ideal and poetic Eliphaz had spoken, and Bildad—the sort of middleman that interprets poetry to prose, and makes the dull dog try to understand a word here and there—and Zophar comes up with the climax of brutality. There is a candour that is not lovely, there is an outspokenness that had better have choked itself before it began to speak. Yet every now and then—for we have called the man a self-contradiction—Zophar comes squarely down on the bedrock of fact and experience, and treats the whole deitic question with wonderful pith, setting it out in glittering generalizations and stunning Job as if by new proverbs.

I. Zophar called Job back to beginnings, to realities, to limitations. Said he in effect, See thee, this is the length of thy tether; thou hast seen a dog straining his neck as if he would get beyond the length of his iron chain, and he could not do it, but he nearly choked himself in the process; be wise; this thing deitic is higher than heaven; what canst thou do? deeper than hell; what canst thou know? "Do," "know"—nearly all the verbs in one couplet.

II. We cannot know the Godhead, for it is higher than heaven, deeper than Hades; it belongs to all the unmeasured space, all the infinite intellectual territory, which has not yet been crushed into maps and made part of some elementary geography. But though I cannot measure the sun, I can enjoy the sunlight. That is my province, then; I cannot measure his diameter, but I can hail his summer and welcome his morning and bathe my cold life in his warm radiance. That is what we can do, and that we are called upon to do. We cannot count the sands upon the seashore, but we can walk over the golden path, and let the blue waves break in white laughter on our feet as we traverse that highway of beauty and vision. We cannot put the Atlantic into a thimble, but we can traverse it, sail upon it, turn it into a highway, utilize it, and make it not the separater, but the uniter of the nations.

So our not knowing and our not being able to do need not prevent our enjoyment and our service and our discipline. Do not imagine that you can get rid of religion by any intellectual act: there still remain the moral duties, the ten commandments, the eternal Sinai. Fool is he who thinks that there is no field beyond his own hedge, and that he has really nothing to do with religion because he cannot find out unto perfection the Almighty Father and Creator of all. To know that we do not know, that is wisdom; to know just where we ought to end, that is understanding.

III. "What canst thou do? What canst thou know?" We can know Jesus; He speaks the language of little children; we have heard Him say, "Come unto Me, all ye that labour and are heavy laden, and I will give you rest," and it was just like our mother talking.

"What canst thou do?" We can do the commandments; at least, we can begin to do them; it will take us a long time to penetrate into their metaphysic, but we can begin to do their practical commands at once; we can make an effort in that direction. If Christianity had scented pillows to offer on which the head of weariness could rest, and if it could have some comfortable provision made on its return from slumber, Christianity would become quite a popular religion, but it is known by the badge called the Cross; its home is in Gethsemane and on Golgotha; its command Isaiah , Do justly, love mercy, walk humbly with God.

Let us not, therefore, think that we are called upon to give great intellectual answers to unfathomable questions, but we are called upon to do good according to our opportunities, and to redeem the time, and to wait patiently for the Lord, who will give us wider horizons and more enduring suns.

—Joseph Parker, City Temple Pulpit, vol. II. p98.

References.—XI:13-15.—G. Brooks, Outlines of Sermons, p129. XI:16.—Spurgeon, Sermons, vol. xlvi. No2676.

12 Chapter 12 

Verses 1-25
Job 12:2
Speaking in Fors Clavigera (lx.) of the need of acquainting ourselves with the opinions of older thinkers, Ruskin satirically observes: "For though a man of superior sagacity may be pardoned for thinking, with the friends of Job , that Wisdom will die with him, it can only be through neglect of the existing opportunities of general culture that he remains distinctly under the impression that she was born with him". Job 12:4 "She saw there something that she had not," says Meredith of Lady Charlotte in Sandra Belloni (chap. XXVIII.) "And being of a nature leaning to greatmindedness, though not of the first rank, she could not meanly mask her own deficiency by despising it. To do this is the secret evil by which souls of men and women stop their growth."

Job 12:5
Before we reached Adrianople, Methley had been seized with we know not what ailment, and when we had taken up our quarters in the city he was cast to the very earth by sickness.... I have a notion that tenderness and pity are affections occasioned in some measure by living within doors; certainly, at the time I speak of, the open-air life which I had been leading, or the wayfaring hardships of the journey, had so strangely blunted me, that I felt intolerant of illness, and looked down upon my companion as if the poor fellow, in falling ill, had betrayed a want of spirit.

—Kinglake, Eothen, chap11.

Job 12:6
Now and again while repeating the maxims of piety he [i.e. Theognis] suddenly breaks off, overcome by the thought of the sufferings of the righteous; he turns to Zeus and charges him with injustice in his government of the world in language almost as bold as that of the Prometheus of Æschylus, or of the book of Job: "Zeus, lord beloved, I marvel at thee; for thou reignest over all; thine is honour and great power, and thou knowest the very heart and spirit of each Prayer of Manasseh , for thy might, O king, is supreme. How then, son of Cronos, can thy soul endure to hold in like regard the sinner and the righteous?... Heaven has given to mortals no clear token, nor shown the way by which if a man walk he may please the Immortals. Howbeit the wicked prosper, and are free from trouble, while those who Keep their soul from base deeds, although they love justice have for their portion poverty—poverty, mother of helplessness, which tempts the mind of man to transgression, and by a cruel constraint mars the reason in his breast."

—S. H. Butcher, Aspects of the Greek Genius, pp143 , 144.

References.—XII:8.—W. R. Inge, All Saints" Sermons, 1905-1907 , pp191 , 201. XII:9 , 10.—Spurgeon, Sermons, vol. vi. No326.

Job 12:18
The People have time enough, they are immortal; kings only are mortal.

—Heine.

Job 12:22
For us vain is the dream of a shadowless world, with no interruption of brilliancy, no remission of joy. Were our heaven never overcast, yet we meet the brightest morning only in escape from recent night.... Where is that tincture of sanctity which Christ has given to sorrow, and which makes His form at once the divinest and most pathetic in the world? It is that He has wakened by His touch the illimitable aspirations of our bounded nature, and flung at once into our thought and affection a holy beauty, a Divine Sonship into which we can only grow. And this is a condition which can never cease to be. Among the true children of the Highest, who would wish to be free from it? Let the glorious burden lie! How can we be angry at a sorrow which is the birth-pang of a Diviner life.

—Martineau.

Job 12:23
In our greatest literary epoch, that of the Elizabethan age, English society at large was accessible to ideas, was permeated by them, was vivified by them, to a degree which has never been reached in England since. Hence the unique greatness in English literature of Shakespeare and his contemporaries. They were powerfully upheld by the intellectual life of their nation; they applied freely in literature the then modern ideas,—the ideas of the Renascence and the Reformation. A few years afterwards the great English middle-class, the kernel of the nation, the class whose intelligent sympathy had upheld a Shakespeare, entered the prison of Puritanism, and had the key turned on its spirit there for two hundred years. He enlargeth a nation, says Job , and straiteneth it again.

—Matthew Arnold, Essays in Criticism, vol. I. p176.

13 Chapter 13 

Verses 1-28
Job 13:5
Great talkers do not at all speak from their having anything to say, as every sentence shows, but only from their inclination to be talking. Their conversation is merely an exercise of the tongue: no other human faculty has any share in it It is strange these persons can help reflecting, that unless they have in truth a superior capacity, and are in an extraordinary manner furnished for conversation; if they are entertaining it is at their own expense. Is it possible, that it should never come into people"s thoughts to suspect, whether or no it be to their advantage to show so very much of themselves? O that you would altogether hold your peace! and it should be your wisdom.

—Butler.

Job 13:7
As for the conceit that too much knowledge should incline a man to atheism, and that the ignorance of second causes should make a more devout dependence upon God, which is the first Cause; first, it is good to ask the question which Job asked of his friends: Will you lie for God, as one man will do for another, to gratify Him? For certain it is that God worketh nothing in nature but by second causes: and if they would have it otherwise believed, it is mere imposture, as it were, in favour towards God; and nothing else but to offer to the author of truth the unclean sacrifice of a lie.

—Bacon, The Advancement of Learning.

Wise men, in their despair of accounting for the origin of evil, have been driven to deny its existence in theories too thin to cheat any heart that has been pierced yet enlightened by its sharp reality, and pious men, falling into the snare which Job"s integrity declined, have spoken lies for God and argued deceitfully for Him. Hence dreams like that of optimism, fictions, such as that of evil being but the privation of good.

—Dora Greenwell.

Job 13:8
Dr. John Duncan once said that this was "about the boldest utterance in the Bible. Job says that his friends were partial to God—that they did not judge impartially between him and God. There is a wonderful peace in a good conscience."

Faith Tried and Triumphing

Job 13:15
Job was a master sufferer. This was not the utterance of any ordinary commonplace believer. It is the sort of word which could only come from a triumphant Job—triumphant by victorious faith.

I. Faith is the habitual grace of the Christian. The common habit of the Christian is a habit of trusting. The Christian"s walk is faith, and his life is faith. It is to him all the spiritual senses, his first and his last, his highest and his lowest We trust for the pardon of our sins to our God in Jesus Christ, but in God we trust also for the purification of our spirits from all the indwelling power of sin. We trust Him believing that He always must be just, believing that God will never do anything to us but that which is full of love.

II. Those who have learned to trust in God expect their faith to be tried. The text evidently implies that faith will be tried, and tried severely, but true faith scorns trial and outlives it. The trial is greatly for our good and greatly for God"s glory. The Christian lives by faith, and he expects the faith to be tried.

III. True faith, put on trial, will certainly bear it Faith will be justified to the uttermost. We ought to trust Him also to the last, because outward providences prove nothing to us about God. We cannot read outward events correctly; they are written in hieroglyphics. The book of God is readable; it is written in human language; but the works of God are often unreadable. There is another cause why we should always trust in Him. To whom else can we go? We are shut up to this. The course of the Christian"s life is such that he feels it more necessary to trust every day he lives. And we may depend upon it God will always justify our faith if we do trust Him. The text means that we surrender all to God, even as Job did. If we say the text, it will take a good deal of saying, and if it is true, it will want the power of God Himself to make it true.

—C. H. Spurgeon, Grace Triumphant, p300.

Faith and Character

Job 13:15
He only is strong who is strong in God, and he who is strong in God rises superior to all the "circumstances of human life". In the text is locked the secret of Job"s life, a secret we much need, if it can be discovered.

I. The first lesson we may learn is that the trials of life reveal character and demonstrate the quality and value of our past training. Job was not less religious because his property had gone; not less sincere when socially overthrown; neither did he cease to pray when he ceased to be rich. We shall do well to remember in this connexion that character is not formed by one act or one effort. The discipline of years is essential to growth and strength. Men speak sometimes of "rising to the occasion," and some would have us believe that Job "rose to the occasion," when he declared his faith and attitude of which our text speaks. My reply is that he reached the lofty altitude of courage and faith not in a day, but by the prayer and culture of the past years.

II. The second lesson that we need to learn is that the child of God walks by faith, and not by sight Job"s trust was not in externals, but in the internal; not the seen, but the unseen. Possessions gone, children gone, friends gone, yet he says: "The Lord gave, and the Lord taketh away; blessed be the name of the Lord". That was faith, not sight.

III. The value of temptation and of faith. The value of the trial is seen in its driving Job back to first principles and elementary truths. He saw the insignificance of the outward and the importance of the unseen. When he lost the material treasures, he learned the value of an inheritance incorruptible, undefiled, which fadeth not away. What of the value of faith? There is one word, and only one is necessary, the word deliverance. Job was delivered! It was a great storm, but he came safely through. Not lost, but saved and purified.

—F. Sparrow, Christian World Pulpit, vol. LXIII:1908 , p372.

Job 13:15
The Calvinist would declare that if we really understood the universe of which humanity is a part, we should find scientific justification for that supreme and victorious faith which cries, "Though He slay me, yet will I trust in Him!" The man who has acquired such faith as this is the true freeman of the universe, clad in stoutest coat of mail against disaster and sophistry,—the man whom nothing can enslave, and whose guerdon is the serene happiness that can never be taken away.

—John Fiske, Through Nature to God, p21.

In Caroline Fox"s journals for1841 (7 May), there is the following note of conversation with John Sterling: "Much discourse on special providences, a doctrine which he totally disbelieves, and views the supporters of it as in the same degree of moral development as Job"s comforters. Job , on the contrary, saw further; he did not judge of the Almighty"s aspect towards him by any worldly afflictions or consolations; he saw somewhat into the inner secret of His providence, and so could say, "Though He slay me, yet will I trust in Him". We must look for the hand of His providence alike in all dispensations, however mysterious to us."

Why do ye complain of waters going over your soul, and that the smoke of the terrors of a wrathful God do almost suffocate you and bring you to death"s brink? I know that the fault is in your eyes, not in Him. It is not the rock that fleeth and moveth, but the green sailor.... Now, give God as large a measure of charity as ye have of sorrow. Now, see faith to be faith indeed, if ye can make your grave betwixt Christ"s feet, and say, Though He should slay me, I will trust in Him.

—Samuel Rutherford.

When Job said, Though He slay me, yet will I trust in Him, no wealth could enrich him after that. He had reached his climax.

—James Smetham.

Probably no one can make sacrifices for "right," without in some degree personifying the principle of right for which the sacrifice is made, and expecting thanks from it. Complete social unselfishness, in other words, can hardly exist; complete social suicide hardly occurs to a man"s mind. Even such texts as Job"s "Though He slay me, yet will I trust Him," or Marcus Aurelius"s "If gods hate me and my children, there is a reason for it," can least of all be cited to prove the contrary. For beyond all doubt Job revelled in the thought of Jehovah"s recognition of the worship after the slaying should have been done; and the Roman Emperor felt sure the Absolute Reason would not be all indifferent to his acquiescence in the gods" dislike. The old test of piety, "are you willing to be damned for the glory of God?" was probably never answered in the affirmative except by those who felt sure in their heart of hearts that God would "credit" them with their willingness.

—Prof. William James , Textbook of Psychology, p193.

References.—XIII:15.—E. A. Askew, Sermons Preached in Greystoke Church, p68. J. H. Newman, Parochial and Plain Sermons, vol. iv. p117. XIII:22.—Spurgeon, Sermons, vol. xxi. No1255.

The Knowledge of Sin

Job 13:23
How is the knowledge of sin to be attained?

I. It is the Province of the Holy Ghost—And first, we must lay it down absolutely to be the province of the Holy Ghost Hebrews , and He alone, ever shows a man his sins. No natural process, no early teaching, no careful training, no preaching, no experience of human nature, no knowledge of the world, will ever do it. Therefore Christ spoke of it as the Spirit"s great first office, "When He is come, He will reprove the world of sin".

II. By the Word.—But under this great Illuminator of the soul, and Detector of all hidden things, what are the means? The Word. But the Word divides itself for this purpose into two parts. There is the law: "By the law is the knowledge of sin". So St. Paul found the knowledge of sin. He found it in the tenth commandment. The tenth commandment relates rather to a state of mind than to a state of life. A ray of the Spirit falling upon the tenth commandment showed this to St. Paul, and led him into the line of thought, that as it was with the tenth commandment, so it must be with all the commandments of God—that they are spiritual, and have reference to an inward condition of heart. And so he writes the narrative of his own discovery of sin: "I had not known sin but by the law; for I had not known lust, except the law had said, Thou shalt not covet". The law becomes the schoolmaster, which, convincing us of sin, loads, or rather drives us to Christ. But then the Word is not only law, still more, the Gospel of the Lord Jesus Christ is the Word. The more you know of the Lord Jesus Christ, the more you will know, and the more you will be miserable in the knowledge of your own sins. With the knowledge of God"s mercy comes and goes, rises and falls, ebbs and flows, the knowledge, the abhorring knowledge of sin.

III. What Shall You Do?

(a) Pray for more light to be thrown upon the recesses of your dark heart, till the stains stand out clear in the sunshine, which were not seen in the shadow.

(b) Leave generalities and deal with some one particular sin that has got great power over you.

(c) Think of the holiness of God till all that is unlike Him begins to look dark, and you yourself very dark, because very unlike God, and heaven.

(d) Believe in the love of Jesus to you. It was in the sight of a great miracle of mercy that St. Peter cried out, "Depart from me, for I am a sinful Prayer of Manasseh , O Lord"; but it was under the very falling of the pity of Christ"s loving eye that Peter "went out and wept bitterly".

References.—XIII:23.—Spurgeon, Sermons, vol. viii. No336. J. Vaughan, Fifty Sermons (6th Series), p9.

God"s Use of Sin

Job 13:26
One of the commonest ideas regarding sin, at the present time, is that when once done, it is also done with. Half the human race persist in viewing sin as no more than a conventional name applied by religious people to the minor slips of life"s journey, mere blunders and peccadilloes scarcely worth mentioning, which anyhow leave no trace behind them. They would stare at the suggestion that sin becomes a living bit of ourselves. If some bad habit, like cheating or vanity or drunkenness, begins to get the upper hand, and too much obtrudes its presence, they imagine that there is no more difficulty in dropping it out of the character quietly than when a train shunts a heated wagon into a siding. Only speak the word, and the power of the past is broken.

Let me speak of four ways in which God makes us to inherit our iniquities. They are closely bound up with each other, but we may consider them briefly in separation.

I. Our sins come back on us as bitter memories. These bad deeds or thoughts leave poisoned wounds; they leave stains that burn as well as soil; even if there were no God, still we should feel them a disgrace to manhood. And perhaps of all the feelings that visit the human heart none is sadder than the helplessness with which we behold time flowing on resistlessly, bearing with it into the past wrongdoing we can never now set right.

I. Our sins come back on us as disqualifying infirmities. It is common knowledge that a man may so live that he becomes unfit for certain kinds of delicate and important work; his hand shakes, his eyesight deteriorates, and he has to step down in the scale of industry, and adopt some lower form of employment. Never more in this world, perhaps, will he be fit for his old business. Now the same thing may happen in the moral and spiritual life. Sin may be pardoned, while yet punishment remains. "Thou wast a God that forgavest, but Thou tookest vengeance on their inventions." Moses, for his sin, had to lie down in a lonely grave outside the Promised Land, after one look at the country others were entering. David, because of his blood-stained hands, was refused permission to build God"s temple. Song of Solomon , like these men, we may shut ourselves out by sin from certain fields of usefulness or enjoyment.

III. Once more, our sins come back as guilty burdens. Time never wears out sin"s guilt. Today in the Egyptian sands they are finding manuscripts two thousand years old; and when the skilled expert pours the reagent over the papyrus surface the old writing stands out again, bold and clear; and God can do that with a human soul. He can give the startled conscience a telescopic and a microscopic power which makes past sins present and small sins great.

IV. Lastly, our sins come back as motives to seek God"s mercy. And here at last we light upon the hidden purpose operating in all the other uses God makes of our transgressions. For remember the most important thing about sin is not its power of embittering memory, or its disqualifying consequences, or even its burden of guilt; the most important thing about sin is this, that it can be forgiven. The prodigal son had been dissolute and reckless; but then the prodigal son had a father. That changed all the outlook. There are two wrong ways of regarding sin, levity and despair; the one declaring that forgiveness is unnecessary, the other protesting that forgiveness is impossible, and that we have no choice but to carry our burden to the end without hope or relief. And the one right way is just trustful penitence, just coming back to God, like the lad in the parable, and saying, "Father, I have sinned, and am no more worthy to be called Thy son".

—H. R. Mackintosh, Life on God"s Plan, p212.

Reference.—XIV:1.—Spurgeon, Evening by Evening, p70.

14 Chapter 14 

Verses 1-22
Job 14:2
"I will not now ask, writes Charlotte Bronte in1848 , "why Emily was torn from us in the fullness of an attachment, rooted up in the prime of her own days, in the promise of her powers; why her existence now lies like a field of green corn trodden down, like a tree in full bearing struck at the root. I will only say, sweet is rest after labour, and calm after tempest, and again that Emily knows that now."

Job 14:2
What shadows we are, and what shadows we pursue!

—Burke.

The Apparently Ridiculous

Job 14:4
Throughout the Bible we shall find that we are always startled by the apparently ridiculous.

I. Take the instance of the text: "Who can bring a clean thing out of an unclean?" You must not read that in a schoolboy tone. The meaning of it is in the emphasis or in the very colour of the voice with which it is read. Bring a clean thing out of an unclean?—impossible! Bring a clean thing out of an unclean?—absurd! God must reduce us to that intellectual confusion before He can make anything good of us.

II. Take another instance, equally potent, and strikingly illustrative of the fundamental position of the discourse. You find it in John 3:4 : "How can a man be born when he is old?" You see the text does not stand alone; Job is corroborated by John. How can a man be born again when he is old? It does not stand to reason; it is ridiculous; I do not like to say so to this fair young man who has wrought all these wondrous miracles, but in my soul I feel that he is out of his head, for he is an innocent or an inoffensive idealist; he dreams well, he talks badly. "Except a man be born again, he cannot enter into the kingdom of heaven." "How can a man be born when he is old?" Thus literalism confronts spiritualism, and they enter into their old and their eternal quarrel. Nicodemus, though a master in Israel, was a literalist; he knew only the alphabet, and then a few of the words, but his words never ran into poetry, never quivered into revelation and apocalypse and idealism. He was great within the four corners of the alphabet; outside of that alphabet he was weak as other men.

III. I read in Jeremiah 13:23, "Can the Ethiopian change his skin, or the leopard his spots?" Why, it stands to reason that he cannot, it is ridiculous to think that he can, and yet this is what God is supposed to be calling upon man to do; why, it cannot be done! There you come upon the original difficulty; here is the appeal to the ridiculous with which we are so far familiarly acquainted; we saw it in Job , we heard it in John , and now we go back into the Old Testament and find Jeremiah suggesting or teaching the same doctrine, and making the same appeal to the ridiculous and the impossible. Christianity is an appeal to the impossible.

IV. You will find from the beginning of the Bible to the end inquiries that suggest an appeal to the ridiculous. When men wish to disobey God or when men want to get rid of the Christ, they will say, The incarnation?—why, it stands to reason that the incarnation, as it is usually understood, is quite a mistake, something worse than a dream; that God, eternal, omnipotent, infinite, majestic beyond all conceived majesty, should become a little crying babe in the manger or a stable, why, it is surprising that the world could tolerate the notion for one little moment. So it Isaiah , and the world never can entertain it; but this is not an appeal to the world, this is an appeal to the world that is within the world and above the world, and that will outlast it. Faith itself must often be ridiculous to reason, that Isaiah , to narrow uncultivated and unsanctified reason; but to reason, when God has undertaken its sanctification, faith is the culmination of reason, the very glory of logic.

—Joseph Parker, City Temple Pulpit, vol. VII. p174.

Reference.—XIV:4.—Spurgeon, Sermons, No2734.

Job 14:5
He sendeth us to His world as men to a market, wherein some stay many hours, and eat and drink, and buy and sell, and pass through the fair, till they be weary; and such are those who live long and get a heavy fill of this life. And others again come slipping in to the morning market, and do neither sit nor stand, nor buy nor sell, but look about them a little, and pass presently home again; and these are infants and young ones, who end their short market in the morning, and get but a short view of the fair. Our Lord, who hath numbered man"s months, and set him bounds that he cannot pass, hath written the length of our market, and it is easier to complain of the decree than to change it.

—Samuel Rutherford.

Job 14:6
This verse is rendered in the Vulgate: "Dimitte me paululum, ut quiescam, donec optata veniat dies"—"Let me free for a little that I may have quiet till the longed-for day come". This text is inscribed on a memorial tablet in one of the old churches of Troyes.

Job 14:7
Even as are the generations of leaves such are those likewise of man; the leaves that be the wind scattereth on the earth, and the forest buddeth and putteth forth more again, when the season of spring is at hand.

—Homer, Iliad, VI:146 f. (tr. W. Leaf).

Job 14:10
In his autobiographic sketches De Quincey, after telling how one of his little sisters died when he was in childhood, adds: "So did my acquaintance (if such it should be called) commence with mortality. Yet, in fact, I knew little more of mortality than that Jane had disappeared. She had gone away; but, perhaps, she would come back. Happy interval of heaven-born ignorance! gracious immunity of infancy from sorrow disproportioned to its strength! I was sad for Jane"s absence. But still in my heart I trusted that she would come again. Summer and winter came again—crocuses and roses; why not little Jane?"

How to Die Well

Death doth not bring about an end of being, but only a change of state; it is not a goal but a gate. Of what infinite importance is it that we should die well! Is it not wise to learn how to do that which it is of infinite importance to do well?

I. Unless our death be sudden and unexpected, there will come to us all a moment when we shall realize that our life on earth is over, and that our last moments have come. Now it is plain that the time, the circumstances, the causes of our death are beyond our power. There is one thing—and that the essential thing—within it. It matters comparatively little when or where we die, and these things are decided for us. It is of infinite importance how we die, and that depends on ourselves.

II. What, then, is the secret of dying well? The secret is no secret for us, i.e. it is a secret which has been revealed long ago: to die well, the hand of the dying man must clasp the hand of the Lord of Life. This is the one thing needful for us all. Gaining that, we have not lived in vain, whatever we have lost. Losing that, though we have gained the whole world, better were it for us that we had not been born. That our dying hand should grasp the living Christ"s, or better still that His hand should grasp ours—this should be our lifelong aim, longing, and prayer.

III. Die a penitent and you cannot die ill. One would wish to be prepared for the last difficult steps of our journey by the ministrations of the Church—to be encouraged to make acts of faith and hope, and love, to have our wandering gaze constantly directed to that Lamb of God Who takes away our sins. The conclusion to be drawn from this is plain. We ought to live as men who have to die some day and may die any day. The thought "Can I meet Jesus thus?" should be a continual restraint to us in our business and our pleasure, in our sorrows and in our joys.

—F. Watson, The Christian Life Here and Hereafter, p207.

Reference.—XIV:10.—D. G. Watt, Christian World Pulpit, vol. xxv. p260.

An Answer to a Great Question

Job 14:14
I. What does Nature say about it? The economy of Nature says, yes! There is nothing wasted in all God"s works, and surely Prayer of Manasseh , the chief of His creation, shall not perish eternally; he shall live again.

II. What does Reason say about it? In all human beings there is a strong repugnance at the thought of death. Reason suggests the answer to the question, "God will have a desire to His handiwork".

III. What does Revelation say about it? Our present body is called a natural body, fit only for the soul, the intelligence, to live in. The second body is called the spiritual body, fit for the spirit to live in—an environment of pure affection and absolute holiness. We are, as it were, half in the old life and half in the new.

—J. Bentley, The Church Homilist, p134.

References.—XIV:14.—A. Maclaren, Expositions of Holy Scripture— Job , p43. J. Baines, Sermons to Country Congregations, p136. R. J. Campbell, City Temple Sermons, p161. Bishop Matthew Simpson, Sermons, p331. Spurgeon, Sermons, vol. xiii. No764. XIV:14 , 15.—J. Vaughan, Fifty Sermons (10th Series), p265. XIV:15.—H. Melvill, Penny Pulpit, No2161.

Job 14:21
"It is the bitterest element in the vast irony of human life," says Mr. Morley in his Life of Cobden, "that the time-worn eyes to which a son"s success would have brought the purest gladness, are so often closed for ever before success has come."

Reference.—XV:4.—Spurgeon, Sermons, vol. li. No2943.

15 Chapter 15 

Verses 1-35
Humbling Questions

Job 15:7
I. "Art thou the first man that was born?" There must have been a first man. He might possibly have had some measure of independence from a merely superficial view of himself, but he had no real independence, he was part of the next man that was coming, and thus we belong to posterity as well as ancestry, and we hand on the life which we have often stained and spoiled. If I am not the first man that was born, if I am not the only Prayer of Manasseh , then it follows that I must consult some other man. We belong to one another. Your friend knows better than you do how certain cases stand, because you may be part and parcel of the cases, and he stands aside or at a proper distance giving them the right proportion, perspective, and colour, and Hebrews , being a wise Prayer of Manasseh , can tell you what to do, and you in your turn may be able to render the same service to him. We belong to one another. There is but one Man—multifold, but one.

II. Thus God makes one man debtor to another, and so creates mutual interests. When you "take a man in," using a commercial phrase, you do not enrich yourself. That is curious, but it is true. You enrich yourself apparently or for the moment, you increase your possessions for the moment at least; but you do not really enrich yourself, your soul, and there is no abiding, no durableness, in the stuff that you get with a thief"s hand. Honesty is rich, economy is wealth; he who has few wants has many riches.

We are debtors to one another, because the first man belongs to the second Prayer of Manasseh , and the second man to the first Prayer of Manasseh , and when a third man comes they will be divided and sub-divided, and when the three-hundredth man comes we shall begin to shape our relations and define our responsibilities, and make that marvellous star called Society, that no telescope can see thoroughly into and which no calculation can estimate at its full and enduring value. We are members one of another, like the jointed body. This is the Lord"s doing, and it is marvellous in our eyes.

III. Applying this line of thought to the highest spiritual things, let us remember that we did not invent the Gospel. This is no modern thought; this is no yesterday"s ware turned out of some oven in the manufacturing districts. This is older than man. The Cross is older than Adam; the Cross is just as old as the love of God. When you have fixed the date of the birth of the love of God you have fixed the date of the meaning of the Cross. Yet if we come into historical times, say into Mosaic years, we shall find the Cross in the book of Genesis , we shall find the Cross in the book of Revelation. Jesus Christ is the Lamb slain from before the foundation of the world. Our temptation is to amend the Gospel, to add something to it or take something from it, or set our own finger-mark upon its beauty. If we could but deliver the Gospel instead of attempting to invent it, we might do some good. "I delivered unto you first of all that which I also received." That was the apostolic declaration, and if we would be in the apostolic succession we must do exactly what the Apostle Paul himself did: he "received" the Gospel and "delivered" it. That is all we have to do; or if we make any contribution to it, which we cannot make to its substance, but to its illustration, it must be the contribution of our own personal experience in agonizing prayer, in self-crucifixion, and in the dwelling with God in secret places where the fountains throw up their healing waters for our refreshment and our renewal. The Gospel is in every bush of the summer, in every bird of the air, in every act of suffering, in the vicarious mother and the vicarious father: these are parables given to us to help us understand the central Gospel, which is that Jesus Christ tasted death for every man.

—Joseph Parker, City Temple Pulpit, vol. III. p270.

Job 15:8
Compare Fitzgerald"s remark (Letters, i. p231) about a certain vicar, "he is a good deal in the secrets of Providence".

"I had a letter from Edward Irving the other day," wrote Carlyle in1826 to his brother. ""The Lord," he says, "blesses him; his Church rejoices in the Lord"; in fact, the Lord and he seem to be quite hand and glove."

Reference.—XV:11.—Spurgeon, Sermons, vol. xxxv. No2099.

Job 15:21
Some apparent advantages followed for a season from a rule which had its origin in a violent and perfidious usurpation, and which was upheld by all the arts of moral corruption, political enervation, and military repression. The advantages lasted long enough to create in this country a steady and powerful opinion that Napoleon the Third"s early crime was redeemed by the seeming prosperity which followed. The shocking prematureness of this shallow condonation is now too glaringly visible for any one to deny it. Not often in history has the great truth that "morality is the nature of things" received corroboration so prompt and timely.

—Morley, Compromise, pp25 , 26.

16 Chapter 16 

Verses 1-22
Job 16:2
In no respect was Mrs. Grote"s knowledge of the human heart more apparent than in her intercourse with a mariner. With the unfailing freshness she put into all she said, she called herself "a good affliction woman". In the first place she admitted the reality of the trial, without which no one attempting to help—no matter in what—can be either just or kind. Then she dealt in no commonplaces on any subject in the world, least of all on that of deep grief. She knew that nothing could soothe which had not the ring of truth. There was therefore no prescribing this or that nostrum (which prescribes here never proved) for the cure of sorrow—no pharisaical reproofs for its supposed indulgence. Diversion of thought was given in the least suspected way: the languor of the mind stimulated by healthy counter-interests; while as to cases where the anguish was still fresh, no words ever more truly hit the mark; "Let the wound bleed".

—Lady Eastlake"s Mrs. Grote: A Sketch, p156.

It is a barbarous part of inhumanity to add unto any afflicted parties misery, or endeavour to multiply in any man a passion whose single nature is already above his patience. This was the greatest affliction of Job , and those oblique expostulations of his friends a deeper injury than the downright blows of the devil.

—Sir Thomas Browne.

Job 16:13
In the introduction to A Mortal Antipathy, Dr. O. W. Holmes describes the case of a doctor "who was the subject of a slow, torturing, malignant, and almost necessarily fatal disease". During his illness "his wife, who seemed in perfect health, died suddenly of pneumonia. Physical suffering, mental distress, the prospect of death at a near, if uncertain, time always before him, it was hard to conceive a more terrible strain than that which he had to endure. When, in the hour of his greatest need, his faithful companion, the wife of many years of happy union, whose voice had consoled and cheered him, was torn from him after a few days of illness, I felt that my friend"s trial was such that the cry of the man of many afflictions and temptations might well have escaped from his lips: "I was at ease, but He hath broken me asunder: He hath also taken me by my neck, and shaken me to pieces, and set me up for His mark. His archers compass me round about, He cleaveth my reins asunder, and doth not spare; He poureth out my gall upon the ground." I had dreaded meeting him for the first time after this crushing blow. What a lesson he gave me of patience under sufferings which the fanciful description of the Eastern poet does not picture too vividly."

References.—XVI:22.—Spurgeon, Sermons, vol. xxiii. No1373. XVII:1.—Spurgeon, Sermons, No2868. XVII:9.—J. Vaughan, Fifty Sermons (4th Series), p125. Spurgeon, Sermons, vol. xxiii. No1361. J. Clifford, Daily Strength for Daily Living, p325.
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Verses 1-16
Job 17:11
Happy is the Prayer of Manasseh , no matter what his lot may be otherwise, who sees some tolerable realization of the design he has set before him in his youth or in his earlier manhood. Many there are who, through no fault of theirs, know nothing but mischance and defeat. Either sudden calamity overturns in tumbling ruins all they had painfully toiled to build, and success for ever afterwards is irrecoverable; or, what is most frequent, each day brings its own special hindrance, in the shape of ill-health, failure of power, or poverty, and a fatal net is woven over the limbs preventing all activity.

—Mark Rutherford, The Deliverance, p142.

The Bed of Darkness

Job 17:13
These words said in a moment of profound depression by Job , and untrue for him, are yet terribly true for others.

I. Terribly true will these words be to him who has spent his life without making eternity his aim, whose days are past, and his purposes, all of this world, are broken off. How true also of one whose mind is occupied exclusively by business. We are given the taper of life, by which we are to prepare our future bed, by the light of which we are to make ready for the place of our repose. If we have employed our time otherwise, shall we find rest on that ill-made couch? I trow not, we have made our bed in the darkness.

II. We have here a work to do. God did not send us here to dawdle through life. Every day brings with it responsibilities. We are sent into the world to glorify God and save our own souls. It is work done, and not work to be done, that we shall look to with confidence, and which will deserve commendation of God. Look to what God has set thee to do—see how much of it thou hast accomplished. Injuries forgiven, not to be forgiven; restitution made, not to be made; pardon asked, not to be asked; confession made, not to be made; responsibilities executed, not merely undertaken.

—S. Baring-Gould, Sermon-Sketches, p201.

References.—XVII:14.—J. M. Neale, Sermons Preached in Sackville College Chapel, vol. ii. p169. XVIII:12.—Spurgeon, Sermons, vol. xxv. No1510. XIX.—Ibid. No2909.

18 Chapter 18 
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Verses 1-29
Job 19:9-10
Compare the use of this passage by Scott in the affecting interview between Jeanie Deans and her sister, when the latter (Heart of Midlothian, chap. xx.) upbraids herself for having forgotten "what I promised when I faulded down the leaf of my Bible. "See," she said, producing the sacred volume, "the book opens aye at the place o" itsell. O see, Jeanie, what a fearfu" scripture!" Jeanie took her sister"s Bible, and found that the fatal mark was made at this impressive text in the book of Job: "He hath stripped me of my glory, and taken the crown from my head. He hath destroyed me on every side, and I am gone: and mine hope hath He removed like a tree." "Isna that ower true a doctrine?" said the prisoner—"Isna my crown, my honour removed? and what am I but a poor wasted, wan-thriven tree, dug up by the roots, and flung out to waste in the highway, that man and beast may tread it under foot? I thought o" the bonny bit thorn that our father rooted out o" the yard last May, when it had a" the flush o" blossoms on it; and then it lay in the court till the beasts had trod them a" to pieces wi" their feet I little thought, when I was wae for the bit silly green bush and its flowers, that I was to gang the same gate mysell!""

Job 19:21
"Men," wrote Luther in1527 , "who ought to have compassion on me are choosing the very moment of my prostration to come and give me a final thrust. God mend them and enlighten them!"

Job 19:24
How insignificant, at the moment, seem the influences of the sensible things which are tossed and fall and lie about us, Song of Solomon , or Song of Solomon , in the environment of early childhood. How indelibly, as we afterwards discover, they affect us: with what capricious attractions and associations they figure themselves on the white paper, the smooth wax, of our ingenuous souls, "as with lead in the rock for ever"!

—Pater, Miscellaneous Studies, p176.

Job 19:25
Yes, the Redeemer liveth. He is no Jew, or image of a Prayer of Manasseh , or surplice, or old creed, but the Unnamable Maker of us, voiceless, formless within our own soul, whose voice is every noble and genuine impulse of our souls. He is yet there, in us and around us, and we are there. No eremite or fanatic whatever had more than we have; how much less had most of them?

—Carlyle.

"I know that my Redeemer liveth" is a state of mind of which ordinary men cannot reason; but which in the practical power of it, has always governed the world, and must for ever.

—Ruskin, Fors Clavigera (XCII).

In Faraday"s journal for1841he describes a Swiss graveyard at Oberhofen, where "one who had been too poor to put up an engraved brass plate, or even a painted board, had written with ink on paper the birth and death of the being whose remains were below, and mounted on the top of a stick at the head of the grave, the paper being protected by a little edge of roof. Such was the simple remembrance, but Nature had added her pathos, for under the shelter by the writing a caterpillar had fastened itself, and passed into its death-like state of chrysalis, and having ultimately assumed its final state, it had winged its way from the spot, and had left the corpse-like relics behind. How old and how beautiful is this figure of the resurrection!"

References.—XIX:25.—J. L. Moody, The Fullness of the Gospel, p62. Spurgeon, Sermons, No2909. XIX:25 , 26.—G. W. Bethune, American Pulpit, p320. H. Melvill, Penny Pulpit, No2747. XIX:25-27.—A. B. Davidson, The Waiting God, p79. J. Clifford, Daily Strength for Daily Living, p305. Spurgeon, Sermons, vol. ix. No504.

Job 19:26-27
When Madame de Gasparin, author of The Near and Heavenly Horizons, lay dying, her faith was strengthened, after a transient crisis of doubt, by the words of this passage. She pronounced with a calm, strong, and confident voice the text: "Though after my skin worms destroy this body, yet in my flesh shall I see God. Whom I shall see for myself, and mine eyes shall behold and not another".

—La Comtesse Agénor de Gasparin et sa Famille, p379.

References.—XIX:28.—Spurgeon, Sermons, vol. ix. No105. Ibid. vol. xxvii. No1598.
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Verses 1-29
Job 20:12-13
Zophar, the Naamathite, mentioneth a sort of men in whose mouths wickedness is sweet. "They hide it under their tongues, they spare it, and forsake it not, but keep it still in their mouths." This furnisheth me with a tripartite division of men in the world.

The first and best are those who spit sin out, loathing it in their judgments, and leaving it in their practice.

The second sort, notoriously wicked, who swallow sin down, actually and openly committing it.

The third, endeavouring an expedient between heaven and hell, neither do not deny their lusts, neither spitting them out, nor swallowing them down, but rolling them under their tongues, epicurizing thereon in their filthy fancies and obscene speculations.

—Thomas Fuller.

Job 20:19
What right have we to complain of the indifference of the universe, what right have we to declare it unintelligible and monstrous? Why this surprise at an injustice in which we ourselves have taken so active a part?... Poverty, for example, which we continue to rank among the irremediable ills, such as shipwrecks and plagues; poverty, with all its crushing sorrows and transmitted degeneration—how often may this be ascribed to the injustice of the elements, and how often to the injustice of our social condition, which is man"s crowning injustice? When we see undeserved misery, need we look to the skies for the reason of it, as if a flash of lightning had caused it?

—Maeterlinck in The Buried Temple.

The hidden and awful Wisdom which apportions the destinies of mankind is pleased so to humiliate and cast down the tender, good, and wise; and to set up the selfish, the foolish, or the wicked. Oh, be humble, my brother, in your prosperity! Be gentle with those who are less lucky, if not more deserving. Think, what right have you to be scornful, whose virtue is a deficiency of temptation, whose success may be a chance, whose rank may be an ancestor"s accident, whose prosperity is very likely a satire.

—Thackeray, Vanity Fair, chap. LVII.

Job 20:27
Commit a crime, and the earth is made of glass. Commit a crime, and it seems as if a coat of snow fell on the ground such as reveals in the woods the track of every partridge and fox and squirrel and mole. Some damning circumstance always transpires.

—Emerson.

Reference.—XXI:2.—H. Melvill, Penny Pulpit, No2183.

21 Chapter 21 

Verses 1-34
Job 21:7; Job 21:9
"Napoleon," observes Lord Rosebery, "is often only thinking aloud in the bitterness of his heart," in his conversation on religion, "as when he says that he cannot believe in a just God punishing and rewarding, for good people are always unfortunate and scoundrels are always lucky: "look at Talleyrand, he is sure to die in his bed"."

Quoting this and similar passages from Job in the fourth chapter of his Service of Prayer of Manasseh , Mr. Cotter Morison adds: "Probably few religious persons have escaped the bitterness of feeling that they were unjustly chastened, that the rod of God was upon them and not upon the wicked. They no doubt repelled the thought with an apage Satana! regarding it as a snare of the tempter. But because the thought was banished from the mind, was the load removed from the heart? This is a trial which theologians must admit is all their own—a clear addition to the weary weight "of all this unintelligible world". Agnostics, at least, when smitten by the sharp arrows of fate, by disease, poverty, bereavement, do not complicate their misery by anxious misgivings and painful wonder why they are thus treated by the God of their salvation. The pitiless brazen heavens overarch them and believers alike; they bear their trials, or their hearts break, according to their strength. But one pang is spared them, the mystery of God"s wrath that He should visit them so sorely."

Job 21:14
"There is a story," says Mr. C. H. Pearson in his National Life and Character (p283), "that an Ultramontane speaker in an Austrian Parliament addressed the House with the interrogation: "I suppose we all believe in the Church?" and was met with a shout from the left, "We believe in Darwin". What is apprehended is that the whole world may come to be divided in the same way, and that the disciples of Darwin—or of Darwin"s successor—will be the more numerous."

References.—XXI:15.—A. F. Forrest, Christian World Pulpit, No12 , 1890. XXI:29-31.—Spurgeon, Sermons, vol. vii. No410.

Job 21:34
"Once more," in this chapter, says Mark Rutherford, "Job takes his stand on actual eyesight. He relies, too, on the testimony of those who have travelled. He prays his friends to turn away from tradition, from the idle and dead ecclesiastical reiteration of what had long ago ceased to be true, and to look abroad over the world, to hear what those have to say who have been outside the narrow valleys of Uz. Job demands of his opponents that they should come out into the open universe.... Herein lies the whole contention of the philosophers against the preachers. The philosophers ask nothing more than that the conception of God should be wide enough to cover what we see; that it shall not be arbitrarily framed to serve certain ends."

Vain Comfort

Job 21:34
The gloomiest of all Job"s utterances.

I. He no longer cries, My God, my God, why hast Thou forsaken me? There is that within him that would forbid even this sacred cry to pass his lips. If He who rules the world habitually leaves it to misrule, if it is a world in which favour is lavished on the bad, and the tide of misery flows at random on His best servants, what avails the complaint, the prayer, the appeal, the cry?

II. The righteous must hold on his way, in gloom and darkness. He must do what he can, bear what he can of his burden of sorrow or of doubt. For clouds and darkness are around him, and his eye cannot pierce to the sky that lies behind.

III. He knew not that, as his earlier submissiveness and resignation had won the attention of the dwellers in other spheres than earth, so his wild complaints could win the sympathy and touch the heart of far distant ages. He knew not, but he was soon to be taught, that his Heavenly Father looked gently on His erring child; on his wild perplexity and despairing words; and that the spark of faith, which would not be extinguished, was infinitely dear in that Father"s sight.

—G. G. Bradley, Lectures on the Book of Job , p156.

22 Chapter 22 

Verses 1-30
Job 22:5 f

"There was no shadow of truth in the accusation," Mark Rutherford observes. "But what a world that must have been when the Church"s anathemas were reserved for him who exacted pledges from his brother, who neglected the famishing, and who paid undue respect to the great!"

We require higher tasks because we do not recognize the height of those we have. Trying to be kind and honest seems an affair too simple and too inconsequential for gentlemen of our heroic mould; we had rather set ourselves to something bold, arduous and conclusive; we had rather found a schism or suppress a heresy, cut off a hand or mortify an appetite.

—R. L. Stevenson.

Job 22:12
The last word of each of the three parts of the Divina Commedia is "stelle" (stars). To the stars Dante always returned; and they must indeed be the last word of any utterance, be it in glorious verse or humble prose, that is concerned with the mystery of man"s relation to the infinite. This it is that, to the thinking mind, lends life at once its zest and its dignity. This it is that reduces to an infinitesimal pettiness all our cupidities, our vanities, our egoisms.—From Let Youth but Know, p207.

Reference.—XXII:15-17.—Spurgeon, Sermons, vol. xv. No859.

Job 22:17-18
It requires greater virtues to support good fortune than bad.

—La Rochefoucauld.

Reference.—XXII:21.—A. Maclaren, Expositions of Holy Scripture— Job , p49.

Job 22:21
I think we lose much from beginning our religion at the wrong end, concerning ourselves first and principally, with the idea of what we are or ought to be to God, without sufficiently considering the converse; what He is to us. Acquaint thyself, said one of old, with God, and be at peace.

—Dora Greenwell.

To win true peace, a man needs to feel himself directed, pardoned, and sustained, by a supreme power, to feel himself in the right road, at the point where God would have him be—in order with God and the universe. This faith gives strength and calm. I have not got it. All that Isaiah , seems to me arbitrary and fortuitous. It may as well not be, as be. Nothing in my own circumstances seems to me providential.

—Amiel.

"Horace," says Mr. Walter Bagehot in his study of Branger, "is but the extreme and perfect type of a whole class of writers, some of whom exist in every literary age, and who give an expression to what we may call the poetry of equanimity, that Isaiah , the world"s view of itself; its self-satisfaction, its conviction that you must bear what comes, not hope for much, think some evil, never be excited, admire little, and then you will be at peace."

When the Bible says, "acquaint thyself with God, and be at peace," it means to say that there is something in God which necessarily gives peace to everyone that knows it. If a soul is not at peace, the only reason is because it does not know God.... Since God does love us and has forgiven us, we need not do anything to change God"s feelings, and all that is necessary for our peace and confidence is to know what the actual state of God"s feelings are towards us, and this is salvation by faith, c" Esther --dire, salvation by knowing our real circumstances.

—Erskine of Linlathen to Madame de Staël (in1829).

The Treasure of Heaven

Job 22:25
The Almighty shall be thy treasure, or thy gold, as it is in the marginal reading. That, then, is the treasure of heaven. The thirst for gold in the human race is a strong and impelling one. There is no question as to the ardent desire for this precious metal. Is it hurtful in its effects as it is potent in its attraction?

I. It is interesting to find that the first reference to gold in the Bible is of a kind that commends it. "The gold of that land is good," we read in the second chapter of Genesis. You will find also that gold in itself is never spoken of in the Bible as bad. It is the love of money, not money itself, that is the root of all evil. Do not, then, let us run down gold in itself; we know the value of it in connexion with human affairs. Here is a poor sufferer languishing upon a bed of sickness. There is hope of recovery if only nourishing food could be obtained. Is it filthy lucre when some one comes to the help of the sufferer with means of procuring the prescribed necessities? Nay, the gold is good.

II. All the same it is only to a certain extent that gold can be a help. No one knows better than a millionaire how little, after all, money can do in the way of bringing true happiness. It is that that Marie Corelli deals with in her work The Treasure of Heaven. It is a rather improbable story, but the object of it is plain enough. The writer wishes to bring out the power of love, and the need of the human heart for love, as the one thing of true value in life"s pilgrimage. In general we cannot go among our fellows and look too searchingly for a disinterested love on their part. Human kindness would be paralysed if we were to examine too minutely into the spirit in which helpful deeds are either given or received.

III. But there is one great spring of love in the world"s story that accounts for untold kindness in the affairs of men. Your eyes must be dim if you cannot see what the love of Christ has done and is doing among men, and your powers of imagination must be very weak if they cannot realize to some extent how bare and grey the world would be but for the sunshine of that love that is shed abroad in many hearts. Apart from that, there is very little truly disinterested love among men. Some humorist has said, that after all, there is a great deal of human nature in man. And one might add on the other side, that after all, there is very little humanity in man. What is there in the savage or the leper, in the criminal, in the morally degraded, that, so far as they themselves are concerned, would command the loving ministrations of others? It may be said that the sentiment of pity should be sufficient, but as the case stands it is a higher force than that that proves to be the impelling power, a force dauntless in the face of perils, and that never leads to despair. Consider all that is done in the way of disinterested love in the world at the present moment, and you must admit that the love of Christ is the secret of most of it. For His sake is the inspiring motive.

An Outline of the Devout Life

Job 22:26-29
I. I note first that life may be full of delight and confidence in God. Now when we "delight" in a thing, or a person, we recognize that that thing, or person, fits into a cleft in our hearts, and corresponds to some need in our natures. And so these things, the recognition of the supreme sweetness and all perfect adaptation and sufficiency of God to all that I need—these things are the very heart of a man"s religion. There is no religion worth naming of which the inmost characteristic is not delight in God.

II. So secondly, note, such a life of delighting in God will be blessed by the frankest intercourse with Him. That is to say, if a man really has set his heart on God, and knows that in Him is all that he needs, then of course he will tell Him everything. A true love to God makes it the most natural thing in the world to put all our circumstances, wants, and feelings into the shape of prayers. All life may become a thankoffering to God. First a prayer, then the answer, then the rendered thankoffering, thus in swift alternation and reciprocity is carried on the commerce between heaven and earth, between man and God.

III. Then, thirdly, such a life will neither know failure nor darkness. To serve Him and to fall into the line of His purpose, and to determine nothing, nor obstinately want anything until we are sure that it is His will—that is the secret of never failing in what we undertake. To the measure of our love for Him are our discernment and realization of what is truly good.

IV. Lastly, such a life will be always hopeful, and finally crowned with deliverance. The devout life is largely independent of circumstances, and is upheld and calmed by a quiet certainty that the general trend of its path is upward, which enables it to trudge hopefully down an occasional dip in the road. It is the privilege of Christian experience to make hope certainty. And the end will vindicate such confidence. For the issue of all will be "He will save the humble person"; namely, the man who is of the character described and who is "lowly of eyes" in conscious unworthiness, even while he lifts up his face to God in confidence in his Father"s love.

—Alexander Maclaren, The God of the Amen, p118.

References.—XXII:26.—Spurgeon, Sermons, vol. xxxi. No1839.

Job 22:27
Commenting on Numa"s injunction to the Romans to sit after they had offered prayers to the gods, Plutarch observes that "this act of sitting after prayer was said to indicate that such as were good people would obtain a solid and lasting fulfilment of their petitions.

Reference.—XXII:29.—Spurgeon, Sermons, vol. xiii. No731.

Job 22:30
I cannot contentedly frame a prayer for myself in particular, without a catalogue for my friends...; and if God hath vouchsafed an ear to my supplications, there are surely many happy that never saw me, and enjoy the blessing of mine unknown devotion.

—Sir Thomas Browne, Religio Medici (pt. ii.).

References.—XXIII.—Spurgeon, Sermons, vol. xxxviii. No2272. Ibid. vol. xliii. No2546. Ibid. vol. xlvii. No2732.

23 Chapter 23 

Verses 1-17
Job 23:3
"I remember one day in the early springtide," Tolstoy writes in his Confessions, "I was listening to the sounds of a forest, and thinking only of one thing, a thing of which I had thought for two years on end—I was again seeking for a God.... I remembered that I had lived only when I believed in a God. As it was before, so was it now; I had but to know God, in order to live; I had but to forget Him, to cease believing in Him, and I died. What was the meaning of this despair and renewal? I do not live when I lose faith in the existence of a God; long ago I should have killed myself, had I not had a dim hope of finding Him. I only live in reality when I feel and seek Him. "What more then do I seek?" a voice seemed to cry within me. "This is Hebrews , He without whom there is no life. To know God and to live are one. God is life. Live to seek God and life will not be without Him." Whereupon, stronger than ever life rose up in me, and the light that shone then has never left me. Thus was I saved from suicide.... The state of mind in which I was then may be compared to this. It was as if I had suddenly found myself sitting in a boat which had been pushed off from a shore unknown to me, as if I had been shown the direction of the opposite shore, furnished with oars, and left alone. I ply the oars as best I can. I row on, but the further I go the stronger becomes the current that sweeps me out of my course, and the oftener I meet with other navigators also carried away by the stream. From all sides these cheerful and triumphant mariners, as they row or sail down the stream, call to me that this is the one course. I believe them and drift down with them, carried so far that I can hear the roar of the rapids in which I am bound to perish. Already I see boats wrecked there. Then I come to myself. Before me I see nothing but destruction. I am hurrying towards it. What, then, am I to do? On looking behind me, I see a countless number of boats not drifting but battling with the current, and then I remember all about the shore, the ocean, the true course; all at once I start to row hard up the stream, towards the shore.

"The shore is God, the course and current, tradition, the oars, the free-will given me to make for the shore and seek union with the Deity. And thus it was that the vital force revived within me, and once more I began to live." It is the infinite for which we hunger, and we ride gladly upon every little wave that promises to bear us towards it.

—Havelock Ellis.

Were the soul separate from the body, and with one glance of thought should start beyond the bounds of creation, should it for millions of years continue its progress through infinite space with the same activity, it would still find itself within the embrace of its Creator, and encompassed round with the immensity of the Godhead. Whilst we are in the body He is not less present with us, because He is concealed from us. "Oh that I knew where I might find Him!" (says Job). "Behold, I go forward, but He is not there; and backward, but I cannot perceive Him: on the left hand where He worketh, but I cannot behold Him: He hideth Himself on the right hand, that I cannot see Him." In short, reason as well as revelation assures us, that He cannot be absent from us, notwithstanding He is undiscovered by us.

—Addison in The Spectator (No566).

I know not how it Isaiah , but the more the realities of heaven are clothed with obscurity the more they delight and attract; and nothing so much heightens longing as such tender refusal.

—St. Bernard.

Quoting this passage in his Religious Aspect of Philosophy (pp218 f.), Prof. Royce comments: "The moral insight cares not for individual rewards.... Job seeks, in his consciousness of moral integrity, for outer support in the midst of his sufferings. Now, whatever he may think about rewards, they are not only rewards that he seeks. He wants a vindicator, a righteous, all-knowing Judges , to arise, that can bear witness how upright he has been; such a vindicator he wants to see face to face, that he may call upon him as a beholder of what has actually happened.... The knowledge such as a Job sought, the knowledge that there is in the universe some consciousness which sees and knows all reality, including ourselves, for which therefore all the good and evil of our lives is plain fact—this knowledge would be a religious support to the moral consciousness."

"Why is God so far from us" is the agonizing question which has depressed so many hearts, so long as we know there were hearts, has puzzled so many intellects, since intellects began to puzzle themselves. But the moral part of God"s character could not be shown to us with sensible, conspicuous evidence; it could not be shown to us as Fleet Street is shown to us, without impairing the first pre-requisite of disinterestedness, and the primary condition of man"s virtue. And if the moral aspect of God"s character must of necessity be somewhat hidden from us, other aspects of it must equally be hidden.

—Bagehot on The Ignorance of Man.

All here seems so permanent, so still, so secure, and yet we are spinning and whirling through space to some unhuman goal. What are the thoughts of the mighty unresting Heart, to whose vastness and agelessness the whole mass of these flying and glowing suns are but as a handful of dust that a boy flings upon the air? How has He set me here, a tiny moving atom, yet more sure of my own minute identity than1am of all the vast panorama of things which lies outside of me? Has He indeed a tender and a patient thought of me, the frail creature whom He has moulded and made? I do not doubt it; I look up among the star-sown spaces, and the old aspiration rises in my heart, "Oh that I knew where I might find Him! that I might come even into His presence!" How would I go, like a tired and sorrowful child to his father"s knee, to be comforted and encouraged, in perfect trust and love, to be raised in His arms, to be held to His heart! He would but look in my face, and I should understand without a question, without a word!

—A. C. Benson, From a College Window, pp325 , 326.

Compare Butler"s Thirteenth Sermon.

References.—XXIII:3.—Spurgeon, Sermons, vol. xxxviii. No2272. Ibid. vol. xlv. No2615. XXIII:3 , 4.—G. Brooks, Outlines of Sermons, p231. Spurgeon, Sermons, vol. xii. No700.

Job 23:4
The Book of Job and the Prometheus of Æschylus may be placed side by side as the two protests of the ancient world against Divine oppression—the one the protest of monotheism, the other of polytheism.... Just as Prometheus at the outset maintains silence—one of those eloquent Æschylean silences—so too Job held his peace "seven days and seven nights"; and then, like Prometheus, reviews his own life, proudly proclaiming his own innocence.

—S. H. Butcher.

References.—XXIII:6.—Spurgeon, Sermons, vol. iii. No108. XXIII:8-10.—Ibid. vol. xlvii. No2732.

The Gospel of the Left Hand

Job 23:9
There is great insight in that idea. It is no mere casual remark. Why did the Spirit of the Lord inspire Job to make that impressive allusion? Surely it was to tell us, to our great and endless comfort, that there is a gospel of the left hand. On the unfortunate side of things we may expect to find the operation of God. Job is describing his unsuccessful quest of God. "Behold, I go forward, but He is not there; and backward, but I cannot perceive Him. On the left hand, where He doth work, but I cannot behold Him. He hideth Himself on the right hand, that I cannot see Him."

It means much that Job so emphatically asserts that God works on the left hand of things. "I go—on the left hand," says the troubled patriarch. We all do, and we often do. But we shall find that God doth work there. This is the gospel of the left hand, and we greatly need it. It is easy to find a gospel of the right hand. But much of life is spent on the left hand, and a gospel of the left hand is precious as rubies.

I. God Works on the Undesired Side of Things.—

"The left hand" has always and everywhere typified what is undesired. "The left" is the term by which the Opposition is described in the Parliaments of the Continent of Europe; and I have not observed that statesmen and politicians are eager to be numbered among "the left".

In temporal matters we often discover the operation of our loving God where all is adverse. Sinister experiences prove to be Divine experiences. When we are where we deprecate being we behold the handiwork of God. When health fails, when business deteriorates, when friends cast us asunder, when sorrow darkens our home, when causes languish which we dearly love—on the left hand God doth work. What a grateful gospel this! How sanguine it should make us! Here is a fountain of sanest optimism. We need not dread being driven to the left hand of life, if there we meet our redeeming God. The undesired is desirable if there the Father worketh.

And this is equally true in spiritual things. Our soul is too often on the left hand. But even there God works. He is ready to pardon. Mercy is His supreme delight. And our grateful song shall presently arise, "He restoreth my soul".

II. God Works on the Awkward Side of Things.—"The left hand" is the popular parable of the awkward. It is a dictionary"s definition of the word "awkward" that it is "not dexterous". A child knows that dexterity is right-handedness. So the right hand speaks of what is graceful, facile, and the left hand of that which is awkward. How strange the persistent ill-repute of the left hand! The "left-handed man" is the awkward, clumsy, resourceless man. Many of our current phrases illustrate this idea of the left hand as the symbol of the awkward.

We are ever apt to be called to the awkward experiences of life. Many of us are, perhaps, at this moment, most awkwardly situated. Our location is "on the left hand". But God is located there too! It is "where He doth work". Life"s awkward spheres would be unendurable but for this. The redemption of the left hand is the active presence of Jehovah.

III. God Works on the Neglected Side of Things.—The left hand is the abiding symbol of the inauspicious. Who goes to the left hand if he can help it? It is a region shunned of all. No sphere is so unpopular. Avoid it, pass it by, is the general counsel; and it is a counsel thoroughly well acted upon.

But on the left hand "He doth work". He loves to cultivate a neglected land. No man"s land is His Paradise of Delights. Whom man forsakes the pitiful God assists. Where others are wanting, and when others are wanting, He is sweetly in evidence. The country that is not watered with the foot the Lord waters out of His chambers.

IV. On the Unsuccessful Side of Things God Works.—From the beginning believers in "luck" have deplored and denounced the left hand. They have always described it as unlucky. When the Roman augur found his birds appearing on the left hand they were unlucky omens to him. The left hand Isaiah , and always has been, the sign of the unsuccessful.

Instinctively we feel we need a God who will work in the latitudes of the unsuccessful. And such a God is the God of the Bible. Many are ready to help the successful, till the familiar proverb is substantially justified that "Nothing succeeds like success". But God intervenes in behalf of those who fail. He cares for the beaten-in-life. He works for the disconsolate.

V. God Works on the Unhopeful Side of Things.—The left hand is the region where hope is abandoned. It is the country unillumined by the kindly light of anticipation. But where human hope is wanting God is not wanting. Job knew, if ever man did, what it was to be on the left hand, but he declares, "He knoweth the way that I take. When He hath tried me I shall come forth as gold." On the left hand he discovered the effectual working of God.

VI. God Works on the Undiscerning Side of Things.—The left hand has always been regarded as figurative of what is dull, stupid, unapprehensive. Job complained: "I go... on the left hand, where He doth work, but I cannot behold Him." Many, when they go on the left hand, cannot behold God and His working. But He works where undiscerned. Like Job , we may not see Him or His operations, but when we are on the left hand we are in the privileged area of His ministrations. He is near many who do not behold Him. Many are saved who do not know that they are saved. God works in the interests of multitudes who cannot behold Him. O soul, opaque and dejected, know that God is working where thou dwellest. Our vision may be dim, but His work is glorious.

—Dinsdale T. Young, The Gospel of the Left Hand, p3.

Job 23:9
A World without a contingency or an agony could have no hero and no saint, and enable no Son of Man to discover that he is a Son of God. But for the suspended plot that is folded in every life, history is a dead chronicle of what was known before as well as after.... There is no Epic of the certainties; and no lyric without the surprise of sorrow and the sigh of fear.

—Martineau.

References.—XXIII:10.—Spurgeon, Sermons, vol. xxxviii. No2098. XXIII:11 ,12.—Ibid. vol. xxvi. No1526. XXIII:13.—Ibid. vol. vii. No406. XXIV.—Ibid. vol. xlvii. No2732.

24 Chapter 24 

Verses 1-25
Job 24:8
In his Week on the Concord (Tuesday), Thoreau quotes this passage from Belknap, the historian of the State, upon the mountains and the rain: "In the mountainous parts of the country the ascent of vapours, and their formation into clouds, is a curious and entertaining object. The vapours are seen rising in small columns like smoke from many chimneys. When risen to a certain height, they spread, meet, condense, and are attracted to the mountains where they either distil in gentle dews, and replenish the springs, or descend in showers, accompanied by thunder. After short intermissions, the process is repeated many times in the course of a summer day, affording to travellers a lively illustration of what is observed in the book of Job—"They are wet with the showers of the mountains"."

Job 24:12
I see every day in the world a thousand acts of oppression which I should like to resent, but I cannot afford to play the Quixote. Why are the English to be the sole vindicators of the human race? Ask Mr. Meynell how many persons there are within fifteen miles of him who deserve to be horsewhipped, and who would be very much improved by such a process. But every man knows he must keep down his feelings, and endure the spectacle of triumphant folly and tyranny.

—Sydney Smith to Mrs. Meynell (in1823).

Job 24:16
What have they, "i.e. the wicked," to supply their innumerable defects, and to make them terrible even to the firmest minds? One thing, and one thing only—but that one thing is worth a thousand—they have energy.

—Burke, Remarks on Policy of Allies.

Speaking once of a robbery, Sydney Smith observed: "It is Bacon, I think, who says so beautifully, "He that robs in darkness breaks God"s lock". How fine that is."

References.—XXIV:18.—J. M. Neale, Sermons for the Church Year, vol. ii. p202.

Job 24:23-24
Without any touch of envy, a temperate and well-governed mind looks down on such as are exalted with success, with a certain shame for the imbecility of human nature, that can so far forget how liable it is to calamity, as to grow giddy with only the suspense of sorrow, which is the portion of all men.

—Steele in The Spectator (No312).

Whence Did Job Draw His Pictures?

Job 24:25
Job has once more protested his innocence of any conscious offence that could have drawn down God"s anger; and once more, with an almost passionless calm, he has followed out, to their terrible result, the suggestions of his friends, and the promptings of his own bewildered brain.

I. If God"s justice is to be measured, as his friends tell him, by the measure of happiness or of misery dealt out to every man on this earthly scene, then it is an evil world, and Job has a weight on his soul, heavier than any burden which his own pain or misery can lay upon him. For the world is a scene of suffering, oppression, violence, and wrong; and the conclusion to which this points is very terrible. You see at once its full force; you see how he lays his hand, this saint of the Old Testament, on the world-old problem of the existence of evil.

II. The author of the book must have been familiar, as we see, with phases of experience that lay beyond the circle of Arab life. The crowded city, the very factory, we might almost say, the miseries of the cultivators of field and vineyard, the hard usurer, the oppressed and toiling masses—these are pictures which can hardly have fallen on his mental retina from a mere effort of the imagination. From what age, from what scene, we ask, and ask in vain, comes this mysterious figure of the Arab patriarch?

III. The question occurs with increasing interest as we listen to his words, words that are the expression of no extinct or obsolete range of ideas, but of feelings that are as strong and living today, in and outside the crowded capitals of Europe, as they were when they first found utterance. What a fresh force they lend to the words of Him to whom the poor man"s cause was dear. "The poor ye have always with you."

—G. G. Bradley, Lectures on the Book of Job , p212.

References.—XXV:2.—J. Vaughan, Fifty Sermons, 1874 , p72. XXV:3.—J. M. Neale, Sermons for Some Feast Days in the Christian Year, p271.

25 Chapter 25 

Verses 1-6
Justification

Job 25:4
Conversion is a human act. It is the turning of the sinner in will and in act to his God. Justification is a Divine Acts , or rather a series of acts. Man turns, but it is only God who justifies.

I. It is plain that when summoned to and standing before God"s judgment-seat, no sorrow, however deep and real, for the past; no promise, however reliable, for the future, will suffice us. Plainly, then, the justification of the sinner is not an act of his own. It is God that justifieth. We cannot, as innocent, claim justification; but we may, as guilty, crave pardon. He can forgive us our sins. He can acquit us for the sake of another, not our own. This is what God"s justification in the first instance means. It is pardon, it is remission of sins.

II. Then comes the difficult question: How can God"s mercy be reconciled with His justice? How can God justly pardon sinners? That was a truth hidden from the ages and generations, and revealed to us in Jesus Christ. We are justified freely by God"s grace through the redemption which is in Christ Jesus. Thus, sinful in ourselves, we are justified in Christ, as joined to Christ, as part of Christ. The justification of man is thus the Divine acquittal of man for the Son of Man"s sake. God accepts us in His Beloved Song of Solomon , who for our sins deserved to be rejected.

III. But we must not stop here. God"s purpose, God"s redeeming and sanctifying work, for and in us all has this great end and aim to make us holy. Human happiness, apart from holiness, is not God"s purpose. Holiness, without happiness, is indeed, though men do not realize it, a practical impossibility. God regards us as part of the new creation. He pardons us for the sake of Him to Whom we are united. We are taught that justification, like sanctification, is a work of the Spirit of God. God"s mercy is man"s only plea. Death is sin"s wages. Eternal life is God"s gift.

—F. Watson, The Christian Life Here and Hereafter, p15.

Job 25:5-6
The penitential tone of all Christian devotion bears witness to the conscious depth of the moral life,—to the beauty of God"s holiness that makes a blot of our saintliest light ("beholding the moon and it shineth not"). In all things, the sense of shortcoming has pervaded the consciousness of modern times.

—Martineau.

Reference.—XXV:13.—W. Sinclair, Words from St. Paul"s, p32.

26 Chapter 26 

Verses 1-14
Appearances

Job 26:7
Let us see how oftentimes appearances are false. A great many things seem to be... and are not We think we see; we say, Seeing is believing: but it is not.

It does seem as though the Lord did hang the world or the earth upon nothing. But what if "nothing" be greater than something? It would be like the Bible thus to educate us.

I. Now take an instance or two in illustration of the fact that the Bible often says things which it means to be taken in the contrary way. "The children of the kingdom shall be cast out into outer darkness" ( Matthew 8:12). Is it possible that the children of the kingdom shall be cast out into outer darkness? It is not Then what are we to make of these words? Exactly what the Speaker intended us to make of them; He uses a figure of speech, He Himself is a living parable. That is what we forget; He did not make parables, He was Himself a Parable. What, then, if He always spake in parables? The apparent children of the kingdom, the persons who set up paper claims to be in the family; the persons who professed to be children, and so much professed it as to deny that any other were children except themselves. This was Christ"s way of describing a life of hypocrisy and appearance only, a cloaked life, rottenness clad in purple, pestilence covered with a robe of silk; Song of Solomon -called, self-called children of the kingdom—oh, the mockery of that tone as He uttered the words!—shall be cast out into outer darkness.

II. Take another instance given by the Apostle Paul himself— 1 Corinthians 1:21; 1 Corinthians 1:25—two instances almost in the same line—"the foolishness of preaching" and "the foolishness of God". Surely these terms are so startling as to be self-annotating. The meaning is so deeply concealed as to be to spiritual discernment patent and almost glaring. "The foolishness of God;" that is to say, man looking upon the apparatus, says, The whole thing is absolutely impossible; that you should simply send forth men without swords, without purses, almost without sandals to their feet, and hardly a staff to his hand has the apostle, and he is going forth to pull down the empires that are of granite and gold and wrought iron. And he will do it. Things are not what they seem.

III. Then, again, we read in Job 26:11, "The pillars of heaven trembled". They did nothing of the sort; they looked as if they trembled. It was to indicate a great action on the other side of things; compared with the greater thunder, the immenser energy, it seemed as if the very pillars of heaven trembled, reeled, and would fall; the pillared firmament was rottenness, and earth"s base built on stubble. Nothing of the kind. The geometry of the universe is perfectly safe. But it seemed as if it were so. Ay, that seeming will be the ruin of us all, if we do not take care. "There is a way that seemeth right unto a Prayer of Manasseh , but the end thereof is death."

Dozens of these verses could be cited, and if they were set in consolidated array, they would all speak with one voice, saying in effect, Beware of appearances; beware of simulations; beware even of language that seems to be perfectly plain and clear; do not deceive yourselves by probabilities and by phantasmagoria of divers colour and action; always lay hold of the upper Wisdom of Solomon , and in the strength of that co-partnery read even the simplest document which a man sends to you; the signature may be right, but it may be subscribed to a document that is full of grammatical puzzle and contradiction; pray for the discerning mind, the penetrating soul, the all but infallible intuition and instinct.

—Joseph Parker, City Temple Pulpit, vol. VII. p205.

The Voices of God

Job 26:14
All the billows of trouble had swept over the heart of Job. His riches had taken wings and fled away; his physical strength had become as weakness itself until the grasshopper was a burden; his good name had vanished; the friends that at first praised him remained only to curse. And he bemoaned the silence of God in these hours of trouble. Sooner or later in life we all feel what Job felt—stars over us silent; graves under us silent; all the presences around about us—all are silent.

I. God"s Effort to Speak to Us.—Now I suppose your scholars are right in thinking that some four thousand years have passed away since Job uttered that sentence, and men are a little inclined to believe that Job over-estimated the silence of God, and all our philosophers, and our poets, and our practical men are a little bit in danger in the hour of trouble of thinking that the silence is more marvellous than the speech. And perhaps when we come back again to larger knowledge we must think with Jesus Christ that it is the speech of God that is the wonderful thing—that instead of God being the silent one, He is the one Being who has worn His heart upon His sleeve, unrolled all His secrets, and syllables are spoken unto us by ten thousand thousand voices, and that it is man"s ear that is deaf and does not listen to the sweetest voice that was ever heard, that it is man"s eye which is blind to the marvellous writings that are yonder on pages of blue, that it is man"s heart that is dead and utterly inert in the presence of One who is trying to speak unto His children in all these various voices.

II. Our Deafness—not God"s Silence.—God is the world"s great artist framing Himself forth in the landscapes. God is the world"s great harvest-maker expressing Himself in the fruits and the flowers and the blossoms. God is the first great poet and philosopher and speaker. Patriots, martyrs, poets, statesmen and heroes—they all borrow their qualities and heroism from Almighty God, they dim the qualities in borrowing them from God. It is the pathos of God who is speaking that is manifest in our unwillingness to hear. We have forgotten about His voices.

III. God"s Voice in Nature"s Laws.—Law is simply God"s way of doing things. The laws of Almighty God are around us, and they express His Divine will, so that when we come to study the great laws of Nature, we know that this is God speaking. When therefore we speak of the sciences we mean a copy of the laws of God. Geology copies God"s handwriting on the pages of His rocks; astronomy copies God"s handwriting and voice on the pages of His stars; physiology copies God"s speech uttered through the human body; psychology—it is a copy of the laws of the human intellect; art—it is a copy of God"s beautiful thoughts; tools—they are God"s useful thoughts organized into terms of steel or iron or wood, and they give us these marvellous textures. These laws of nature through land and sea and sky, through all the fruits, through all that lends us beauty and truth—they are the voices of God speaking to us. We never can escape from Him. The angel of His goodness goes before us; the angel of His mercy follows after us. If we have a mind that is sensitive to His overtures of love, then the manifold voices of God in physical nature are, the marvellous fact and event of human life.

—N. Dwight Hillis, The Christian World Pulpit, vol. lxxiv1908 , p65.

Job 26:14
"Science," observes Herbert Spencer, "realizes to us in a way which nothing else can, the littleness of human intelligence in the face of that which transcends human intelligence. While towards the traditions and authorities of men its attitude may be proud, before the impenetrable veil which hides the Absolute, its attitude is humble—a true pride and a true humility. Only the sincere man of science (and by this title we do not mean the mere calculator of distances, or analyser of compounds, or labeller of species; but him who through lower truths seeks higher, and eventually the highest)—only the genuine man of science, we say, can truly know how utterly beyond, not only human knowledge but human conception, is the Universal Power of which Nature, and Life, and Thought, are manifestations."

"He dreamed of the grandeur and presence of God," says Victor Hugo of Bishop Myriel in Les Misrables (chap, I.); "of future eternity, that strange mystery; of past eternity, that even stranger mystery; of all the infinities that buried themselves before his eyes in all directions; and without seeking to comprehend the incomprehensible, he gazed at it. He did not study God; He was dazzled by Him." Say what we can about God, say our best, we have yet, Israel knew, to add instantly: "Lo, these are fringes of His ways; but how little a portion is heard of him!"

—Matthew Arnold.

Most people with whom I talk, men and women even of some originality and genius, have their scheme of the universe all cut and dried—very dry, I assure you, to hear, dry enough to burn, dry-rotted and powder-pest, methinks—which they set up between you and them in the shortest intercourse.... The perfect God in His revelations of Himself has never got to the length of one such proposition as you, his prophets, state. Have you learned the alphabet of heaven and can count three? Do you know the number of God"s family? Do you presume to fable of the ineffable? Pray, what geographer are you, that speak of heaven"s topography?

—Thoreau, A Week on the Concord.

References.—XXVII.—Spurgeon, Sermons, vol. xliv. No2557. XXVII:2.—Ibid. XXVII:5—A. G. Mortimer, The Church"s Lessons, vol. i. p165.

27 Chapter 27 

Verses 1-23
Job 27:6
Human nature is a noble and beautiful thing; not a foul nor a base thing.... Have faith that God made you upright, though you have sought out many inventions; so you will strive daily to become more what your Maker meant and means you to be, and daily gives you also the power to be,—and you will cling more and more to the nobleness and virtue that is in you, saying, "My righteousness I hold fast, and will not let it go".

—Ruskin in The Grown of Wild Olive.

The great thing in the world is not so much to seek happiness as to earn peace and self-respect.

—Huxley.

Reference.—XXVII:10.—H. J. Wilmot-Buxton, Sunday Lessons, p135.

28 Chapter 28 

Verses 1-28
Job 28:1
"In the centre of the world-whirlwind," says Carlyle in the first part of Past and Present (chap11.), "verily now as in the oldest days, dwells and speaks a God. The great soul of the world is just. O brother, can it be needful now, at this late epoch of experience, after eighteen centuries of Christian preaching for one thing, to remind thee of such a fact."

Sans-culottism will burn much; but what is incombustible it will not burn. Fear not Sans-culottism; recognize it for what it Isaiah , the portentous, inevitable end of much, the miraculous beginning of much. One other thing thou mayest recognize of it: that it too came from God; for has it not been? From of old, as it is written, are His goings forth; in the great Deep of things; fearful and wonderful now as in the beginning: in the whirlwind also He speaks; and the wrath of man is made to praise Him.

—Carlyle.

29 Chapter 29 

Verses 1-25
Job 29:2
At the close of his paper on Good-Nature (Spectator, No171), Addison quotes this chapter as one of "several passages which I have always read with great delight in the book of Job. It is the Account which that Holy Man gives of his Behaviour in the Days of his Prosperity; and, if considered only as a human Composition, is a finer picture of a charitable and good-natured man than is to be met with in any other author." "People do not dream when they are happy. For the last few days," says Miss Thackeray of her heroine, Catherine, in The Village on the Cliff, "she had remembered without bitterness. Life seemed to have grown suddenly bearable, and almost easy once more. If she had known how short a time her tranquillity was to last, she might have made more of it perhaps, and counted each minute as it passed. But she did not know, and she wasted many of them as she was doing now, as we all do, in unavailing hankering and regrets—precious little instants flying by only too quickly, and piping to us very sweetly, and we do not dance. Looking back, one laments not so much the unavoidable sorrows of life, as its wasted peace and happiness, and then more precious minutes pass in remorse for happiness wasted long ago."

References.—XXIX:2.—Spurgeon, Sermons, vol. i. No81. XXIX:2-4.—Ibid. vol. xvii. No1011.

Job 29:5
"When I get down to my home from this House," said Bright in the House of Commons during the American Civil War, "I find half a dozen little children playing upon my hearth. How many Members are there who can say with me, that the most innocent, the most pure, the most holy joy which in their past years they have felt, or in their future years they have hoped for, has not arisen from contact and association with our precious children?"

Job 29:7 f.

To Sir Alexander Ball exclusively the Maltese themselves attributed their emancipation; on him, too, they rested their hopes of the future. Whenever he appeared in Valetta, the passengers on each side, through the whole length of the street, stopped and remained uncovered till he passed, the very clamours of the market-place were hushed at his entrance, and then exchanged shouts for shouts of joy and welcome. Even after the lapse of years he never appeared in any one of their casals, which did not lie in the direct road between Valetta and St. Antonio, his summer residence, but the women and children, with such of the men who were not at labour in their fields, fell into ranks, and followed, or preceded him, singing the Maltese song which had been made in his honour, and which was scarcely less familiar to the inhabitants of Malta and Gozo than "God save the King" to Britons. "When he went to the gate through the city, the young men refrained talking; and the aged arose and stood up. When the ear heard, then it blessed him; and when the eye saw him, it gave witness to him: because he delivered the poor that cried, and the fatherless, and those that had none to help them. The blessing of them that were ready to perish came upon him; and he caused the widow"s heart to sing for joy."

—Coleridge in The Friend.

Reference.—XXIX:16.—J. Baldwin Brown, Christian World Pulpit, vol. xx. pp264 , 280.

Earthly Anticipations

Job 29:18
We seem to learn from these anticipations of Job in the days of his former prosperity and comfort the delusions relative to things tending to their own good and to the glory of God, which may especially be imposed upon the godly in seasons of great and uninterrupted prosperity.

I. An overrated estimation of their own comfort, "I shall die in my nest". If your hearts are in heaven, you will find your conflicts upon earth, which will effectually hinder you from the making of nests in a world of sin and sorrow.

II. A forgetfulness of their character as strangers and pilgrims upon earth, "I shall multiply my days as the sand". Job manifested the presumption of long life, on which the rich man went, who is the subject of a parable in the gospel, "Soul, thou hast much goods laid up for many years, take thine ease, eat, drink, and be merry. But God said unto him, Thou fool, this night thy soul shall be required of thee, then whose shall those things be which thou hast provided?"

III. A disposition to estimate their time upon earth, rather upon the score of its comfort, or its duration than of its usefulness. What is the value of all that comfort to a sinner in which God is not glorified? What is the value of multiplied days, if they do not speak to the praise of Jehovah?

—W. Borrows, Select Sermons, p216.

Reference.—XXIX:20.—Spurgeon, Sermons, vol. xxviii. No1649.

Job 29:25
How easy it is to shed human blood! How much in all ages have wounds and shrieks and tears been the cheap and vulgar resources of the rulers of mankind! How difficult and noble it is to govern in kindness, and to found an empire upon the everlasting basis of justice and affection!... The vigour I love consists in finding out wherein subjects are aggrieved, in relieving them, in the laborious, watchful, and difficult task of increasing public happiness by allaying each particular discontent.

—Sydney Smith, Peter Plymley"s Letters (ix.).

30 Chapter 30 

Verses 1-31
Job 30:15-16
This sickness brought him so near to the gates of death, and he saw the grave so ready to devour him, that he would often say, his recovery was supernatural. And then, being with his eldest daughter, Mrs. Harvey, at Abury Hatch in Essex, he there fell into a fever, which, with the help of his constant infirmity—vapours from the spleen—hastened him into so visible a consumption, that his beholders might say of him, as St. Paul of himself, "I die daily," and he might say with Job , "My welfare passeth away as a cloud, the days of my affliction have taken hold of me".

—Izaak Walton, Life of Dr. Donne

Job 30:21-22
"The blasphemy of great natures," said Renan once, "is more acceptable to God than the interested prayer of the common person; for, while the blasphemy denotes an imperfect view of things, it includes an element of just protest, whereas egoism has not a particle of truth at all.

References.—XXX:23.—Spurgeon, Sermons, vol. xxxii. No1922. XXX:25.—Ibid. vol. viii. No479.

31 Chapter 31 

Verses 1-40
Job 31:1
"Chastity," said Bishop Camus of Belley, "is timid and sensitive, trembling at every shadow, quick at every sound, fearing every peril. It takes alarm at a glance—as a very Job , who had made a covenant with his eyes; the slightest word disconcerts it; it is suspicious of sweet scents; good food seems a snare, mirth a levity, society treacherous, light reading a danger. It moves along all eyes and ears, like one covered with jewels who crosses a forest, and starts at every step, fancying he hears robbers."

Chastity is the flowering of man; and what are called Genius, Heroism, Holiness, and the like, are but various fruits which succeed it.

—Thoreau, Walden (" Higher Laws").

Reference.—XXXI:14.—G. Brooks, Outlines of Sermons, p130.

Job 31:15
The races to whom we owe the Bible were cruel in war; they were revengeful; their veins were filled with blood, hot with lust; they knew no art, nor grace, nor dialectic, such as Greece knew, but one service they at least have rendered to the world. They have preserved in their prophets and poets this eternal verity—He that made me in the womb made him—and have proclaimed with Divine fury a Divine wrath upon all who may be seduced into forgetfulness of it.

—Mark Rutherford in The Deliverance.

When Job had spoken of his duty to the lowly, he had given the sanction for it in the thought: Did not One fashion us? Jesus gives a higher sanction: Does not one Father love you all? In the presence of the Father the children are to lose their separateness.—Royce, Religious Aspect of Philosophy, p42.

Job 31:16-17
Eugenius prescribes to himself many particular days of fasting and abstinence, in order to increase his private bank of charity, and sets aside what would be the current expenses of those times for the use of the poor. He often goes afoot when his business calls him, and at the end of his walk has given a shilling, which in his ordinary methods of expense would have gone for coach hire, to the first necessitous person that has fallen in his way. I have known him, when he has been going to a play or an opera, divert the money which was designed for that purpose upon an object of Charity whom he has met in the street.

—Addison, Spectator (No177).

Job 31:19
"It was one of Job"s boasts that "he had seen none perish for want of clothing"; and that he had often "made the heart of the widow to rejoice". And doubtless Dr. Sanderson," says Izaak Walton, "might have made the same religious boast of this and very many like occasions. But, since he did not, I rejoice that I have this just occasion to do it for him."

Job 31:24
If we command our wealth, we shall be rich and free; if our wealth command us, we are poor indeed.

—Burke, First Letter on a Regicide Peace.

Job 31:26-27
"The scholar of the sixteenth century," says Ruskin in the third volume of The Stones of Venice, "if he saw the lightning shining from the east to the west, thought forthwith of Jupiter, not of the Son of Man; if he saw the moon walking in brightness, he thought of Diana, not of the throne which was to be established for ever as a faithful witness in heaven; and though his heart was but secretly enticed, yet thus he denied the God that is above."

"Were I obliged to have a religion," said Napoleon, "I would worship the sun—the source of all life—the real God of the earth."

32 Chapter 32 

Verses 1-22
Job 32:2
Job"s friends kindly argued with him, "You are suffering, therefore you are guilty". And the argument was bad, because they only saw an exceptional accident in the life of a good man; but if that eternal life had been passed in continual residence on this globe, if notorious bad fortune had pursued him through eternity in the nineteenth generation, his descendants might well have said, "Oh, Job , there is something wrong in you, for you never come out right".

—Bagehot on The Ignorance of Man.

Job 32:4
"I speak not as claiming reverence for my own age and office," says Mr. Lyon to Felix Holt (Felix Holt, chap. v.), "not to shame you, but to warn you. It is good that you should use plainness of speech, and I am not of those who would enforce a submissive silence on the young, that they themselves, being elders, may be heard at large; for Elihu was the youngest of Job"s friends, yet was there a wise rebuke in his words."

Job 32:7
If youth is the season of unrest, when change is welcomed for its own sake, and when orderly growth is despised, it is also the brooding-time of speculation, the maturing-time of adventure. Old men are probably best fitted for carrying on the mechanical and routine work of the world, but the artists, the poets, the explorers, the propagators of new ideas, are habitually to be found among the young. Of two great changes that have powerfully influenced modern society, it may probably be said that both the Reformation and the Revolution owed their impetus to the generation under forty.

—C. H. Pearson.

Job 32:8
Here it is that humanity culminates, or reveals the summit of its dignity; it Isaiah , in being, spirit, and, as such, open to the visitation and the indwelling power of God. This it Isaiah , and this only, that makes us properly religious beings. No created being can excel in order a soul so configured to God as to be inspirable by Him, able to receive His impulse, fall into His movement, rest in His ends, and be finally perfected in the eternity of His joys.

—Bushnell.

What the light of your mind, which is the direct inspiration of the Almighty pronounces incredible,—that, in God"s name, leave uncredited; at your peril do not try believing that.

—Carlyle, Life of Sterling.

Thy own God-created Soul; dost thou not call that a "revelation"? Who made Thee? where didst thou come from? The voice of eternity, if thou be not a blasphemer, and poor asphyxiated mute, speak with that tongue of thine! Thou art the latest birth of Nature; it is "the inspiration of the Almighty" that giveth thee understanding.

—Carlyle, Past and Present.

True, nevertheless, forever it remains that Intellect is the real object of reverence, and of devout prayer, and zealous wish and pursuit among the sons of men; and even, well understood, the one object. It is the Inspiration of the Almighty that giveth men understanding.... Human Intellect, if you consider it well, is the exact summary of Human Worth.

—Carlyle, Latter-day Pamphlets (iii.).

Carlyle, never tired of quoting this verse, recurs again to it in describing the Presbyterianism of Scotland (in the essay on Sir Walter Scott): "A country where the entire people Isaiah , or even once has been, laid hold of, filled to the heart with an infinite religious idea, has "made a step from which it cannot retrograde". Thought, conscience, the sense that man is denizen of a Universe, Creature of an Eternity, has penetrated to the remotest cottage, to the simplest heart. Beautiful and awful, the feeling of a Heavenly Behest, of Duty God-commanded, over-canopies all life. There is an inspiration in such a people; one may say in a more special sense, "the inspiration of the Almighty giveth them understanding"."

Reference.—XXXII:8.—J. E. Vaux, Sermon Notes (4th Series), p22.

Job 32:9
We are idolaters of the old. We do not believe in the riches of the soul, in its proper eternity and omnipresence. We do not believe there is any force in today to rival or recreate that beautiful yesterday. We linger in the ruins of the old tent, where once we had bread and shelter and organs, nor believe that the spirit can feed, cover, and nerve us again. But we sit and weep in vain. The voice of the Almighty saith, "up and onward for evermore". We cannot stay among the ruins.

—Emerson.

In these days, what of lordship or leadership is still to be done, the youth must do it, not the mature or aged man; the mature Prayer of Manasseh , hardened into sceptical egoism, knows no monition but that of his own frigid cautions, avarices, mean timidities; and can lead nowhither towards an object that even seems noble.

—Carlyle, Latter day Pamphlets (i.).

I know nothing can conduce more to letters than to examine the writings of the ancients, and not to rest on their sole authority or take all upon trust from them.... For to all the observations of the ancients we have our own experience: which if we will use and apply, we have better means to pronounce. Let Aristotle and others have their dues; but if we can make further discoveries of truth and fitness than they, why are we envied?

—Ben Jonson.

An institution is healthy in proportion to its independence of its own past, to the confident freedom with which it alters itself to meet new conditions.

—Prof. Seeley.

"Great men are not always wise; neither do the aged understand judgment."

This verse is put as the motto to the fifth chapter of Mr. Winston Churchill"s biography of his father, which describes Lord Randolph"s outburst in1885 against "the old men who crooned over the fires at the Carlton" and the older leaders of the Conservative Party.

Age is no better, hardly so well, qualified for an instructor than youth, for it has not profited so much as it has lost. One may almost doubt if the wisest man has learned anything of absolute value by living. Practically, the old have no very important advice to give the young, their own experience has been so partial, and their lives have been such miserable failures, for private reasons, as they must believe. I have lived some thirty years on this planet, and I have yet to hear the first syllable of valuable or even earnest advice from my seniors. They have told me nothing, and probably cannot tell me anything to the purpose.

—Thoreau, Walden (" Economy").

Compare the words of the Fool to Lear (Act i. Scene4): "Thou hadst little wit in thy bald crown, when thou gavest thy golden one away".

Job 32:10
"We once were lusty youths and tall:" one by the younger men, "we still are stout, come, try a fall"; and the third by the children, "but we"ll be stronger than you all".

—Plutarch (describing the Spartan festivals, at which three choruses were sung).

The centuries are conspirators against the sanity and authority of the soul.... Man is timid and apologetic,—he is no longer upright; he dare not say, "I think," "I Amos ," but quotes some saint or sage. He is ashamed before the blade of grass or the blowing rose. These roses under my window make no reference to former roses or to better ones; they are for what they are; they exist with God today.

—Emerson.

In The Pilgrimage of Pleasure Swinburne makes Youth cry as follows:—

"Away from me, thou Sapience, thou noddy, thou green fool! What ween ye I be as a little child in school? Ye are as an old crone that mooneth by a fire, a bob with a chestnut is all thine heart"s desire."

Job 32:21-22
Among all the Diseases of the Mind, there is not one more epidemical or more pernicious than the love of flattery.... When there is not Vanity enough awake in a man to undo him, the flatterer stirs up that dormant weakness, and inspires him with Merit enough to be a Coxcomb.

—Steele in The Spectator (No238).

Villari, in the ninth chapter of his Savonarola, describes Lorenzo the Magnificent on his deathbed as unable to "believe in his confessor"s sincerity. Accustomed to see his slightest wish obeyed, and all the world bow to his will, he could not realize that anyone would dare to deny him absolution. Accordingly the blessing of the Church was powerless to lighten the weight burdening his conscience, and he was more and more cruelly tortured by remorse. No one has ever dared to refuse me anything—he thought to himself, and then the idea that had once been his pride became his worst torment."

What is it we heartily wish of each other? Is it to be pleased and flattered? No, but to be convicted and exposed, to be shamed out of our nonsense of all kinds, and made men of, instead of ghosts and phantoms.

—Emerson on New England Reformers.

Reference.—XXXIII.—Spurgeon, Sermons, vol. xliii. No2505.

33 Chapter 33 

Verses 1-33
Job 33:1
Why is it that the just must endure such suffering on earth? The book of Job does not solve this perplexing question. On the contrary, this very book is the Song of Songs of scepticism, and in it the loathsome serpents of doubt writhe and hiss out their everlasting "why?" How was it that, at the return from Babylon, the pious Commission of the Temple Archives, over which Ezra presided, admitted this book into the canon of the Holy Scriptures? I have often asked myself this question. My belief is that these Divinely enlightened persons did Song of Solomon , not from any lack of intelligence, but simply because, in their sublime Wisdom of Solomon , they saw that doubt was deeply rooted and grounded in human nature, and that it is not to be suppressed by any silly device, but must undergo its own appropriate cure.... This poison could not be spared from the Bible, the great medicine-chest for the family of mankind. Yes, just as man when he suffers must weep out his sufferings, so must he also think out his doubts when he feels that he is cruelly disappointed in his claims to earthly happiness.

—Heine.

Reference.—XXXIII:6-33.—Spurgeon, Sermons, vol. xlii. No2453.

Job 33:14-15
Must not what is called "Revelation" be simply either Anticipation, or Suggestion, or Confirmation? Some favoured and highly strung natures tell us that they have arrived at this confirmation by "spiritual discernment," and can feel not the shadow of a doubt about the matter.... The truth, they say, was revealed to them, "borne in upon their souls," vouchsafed to them in a sudden gleam of light, "in a dream, in a vision of the night," and so on; and the moment it thus flashed upon them, it wrote itself upon their mental framework by its own illumination. What is this phraseology but simply a more lofty and excited, or more poetical way of saying (as we often hear contemplative thinkers of soberer temperaments say) that the conception suddenly occurred to them, flashed upon them, and was instinctively recognized at once as the true solution of the problem which had exercised their minds so long? And what in reality is this instantaneous recognition—this εὕρηκα cry—but the proof that the mind was capable of the discovery, and had long been on the brink of it?

—W. Rathbone Greg, Miscellaneous Essays, pp264 , 265.

Reference.—XXXIII:14-18.—Spurgeon, Sermons, vol. xlii. No2453.

Job 33:18-19
It would be a poor result of all our anguish and our wrestling if we won nothing but our old selves at the end of it—if we could return to the same blind loves, the same self-confident blame, the same light thoughts of human suffering, the same frivolous gossip on human lives, the same feeble sense of that Unknown towards which we have sent forth irrepressible cries in our loneliness.

—George Eliot, Adam Bede (chap. VII.).

The Ministry of Interpretation

Job 33:23
We shall always need a ministry of interpretation, a discriminating, highly intellectual, most penetrative ministry, that sees the little things as well as the great things, the coupling nexus, the filament, the plasm, the thing that is not yet a thing but will be a thing by and by in the out-throwing of all the purpose and issues of Divine providence. Nine hundred and ninety-nine of us therefore will do well to listen, to attend, to obey.

I. "An interpreter," that is emphatically what the Bible is. The Bible is the interpreter of God; the Bible has but one subject, all other subjects are cognate to it; they are, however, but collateral and minor; he only who keeps company with the Apostles, the minstrels, and the prophets can really interpret God.

The Bible shirks no great subject, it invites the soul to the discussion of the highest themes, it is not afraid to go into the cemetery and interpret the graves into resurrections; it is an infinite succour and a most tender strength.

II. Experience is the best commentator on the Bible. Salvation is not of grammar or of criticism. The great discussions do not turn upon points of etymology, syntax, or prosody. Every man is an interpreter of the Bible if he has rich and deep and varied experience; he can make the Bible prove itself. Never believe any man upon any subject who has not deep personal experience in relation to it. Mere intellectual expertness is becoming quite a nuisance; we want the voice of the heart, especially upon those subjects which concern the heart, and to other voices we cannot listen.

III. Jesus is the interpreter of God. He gathered us round His knee, so to say, and told us that God"s real name was Father. We said, not like our father? Yes, was the gracious reply, like as a father pitieth his children, so the Lord pitieth them that love Him. But not like some fathers? No, because some fathers are not fathers, they do despite to the genius of fatherhood; they are brutes, ruffians, cruel wicked persons, to whom the name father ought never to be given; but because there are these evil specimens of degenerate fatherhood the inner genius and spirit of fatherhood cannot be touched; that fatherhood means tenderness, love, law, sympathy, the large righteousness which melts into tears or burns into blossom. There is no interpreter of God equal to the Son of God.

—Joseph Parker, City Temple Pulpit, vol1. p180.

References.—XXXIII:23 , 24.—Spurgeon, Sermons, vol. XV. No905. XXXIII:24.—Ibid. vol. xliii. No2505. XXXIII:27-29.—C. Perren, Revival Sermons, p303.

Job 33:29-30
Take courage, say the happy to those in sorrow and trouble; are there not many mansions even here? seasons in their course; harvests in their season, thanks be to the merciful ordinances that mete out sorrow and peace, and longing and fulfilment, and rest after the storm. Take courage—say the happy—the message of the sorrowful is harder to understand. The echoes come from afar, and reach beyond our ken. As the cry passes beyond us into the awful unknown, we feel that this Isaiah , perhaps, the voice in life that reaches beyond life itself. Not of harvests to come, nor of peaceful home hearts do they speak in their sorrow. Their fires are out, their hearths are in ashes, but see, it was the sunlight that extinguished the flame.

—Miss Thackeray in Old Kensington.

Reference.—XXXIII:29 , 30.—Spurgeon, Sermons, vol. xix. No1101. XXXIV.—Spurgeon, Sermons, vol. xlvi. No2670. XXXIV:29.—Ibid. vol. xiii. No737. XXXIV:31 , 32.—Ibid. vol. xxii. No1274. XXXIV:32.—J. Vaughan, Sermons (9th Series), p21. XXXIV:33.—Spurgeon, Sermons, vol. xlvi. No2670. Ibid. vol. xlix. No2834.

34 Chapter 34 

35 Chapter 35 

Verses 1-16
Job 35:10
Do we not fail to accord to our nights their true value? We are ever giving our days the credit and blame of all we do and misdo, forgetting those silent, glimmering hours when plans—and sometimes plots—are laid; when resolutions are formed or changed; when heaven, and sometimes heaven"s enemies, are invoked; when anger and evil thoughts are recalled, and sometimes hate made to inflame and fester; when problems are solved, riddles guessed, and things made apparent in the dark, which day refused to reveal. Our nights are the keys to our days. They explain them. They are also the day"s correctors. Night"s leisure untangles the mistakes of day"s haste. We should not attempt to comprise our pasts in the phrase, "in those days"; we should rather say, "in those days and nights".

—G. W. Cable, The Grandissimes (chap. XVII.).

Nothing astonishes me more, when a little sickness clogs the wheels of life, than the thoughtless career we run in the hour of health. "None saith, where is God, my Maker, that giveth songs in the night, who teacheth us more knowledge than the beasts of the field, and more understanding than the fowls of the air?" Give me, my Maker, to remember Thee!

—Burns to Mrs. McLehose.

References.—XXXV:10.—Spurgeon, Sermons, vol. xliv. No2558. XXXV:10 , 11.—Ibid. vol. xxvi. No1511. XXXVI:2.—Ibid. vol. xxiv. No1403.

36 Chapter 36 

Verses 1-33
Job 36:3
To gain a true view we must take into account all varied forms of contemporary experience, and all the experiences of different ages. He will best see the whole, and each part in relation to the whole most truly, who has the widest and best proportioned knowledge founded on the experience of others, and at the same time controls all by his own experience.

—Dr. Hort, Hulsean Lectures, pp172 ,173.

Job 36:5
"It struck me," says Carlyle, "that Sterling"s was not intrinsically, nor had ever been in the highest or chief degree, a devotional mind. Of course all excellence in Prayer of Manasseh , and worship as the supreme excellence, was part of the inheritance of this gifted man: but if called to define him, I should say, artist not Saint was the real bent of his being. He had sudden admiration, but intrinsically rather a deficiency of reverence in comparison. Fear, with its corollaries, on the religious side, he appeared to have none, nor ever to have had any." Earlier in the memoir, he makes a similar criticism. "An eye to discern the divineness of the Heaven"s splendours and lightnings, the insatiable wish to revel in their godlike radiances and brilliances; but no heart to front the scathing terrors of them, which is the first condition of your conquering an abiding place there." Yet, at the close of the biography, Carlyle tells how, on his deathbed, Sterling was wont to murmur, "God is great, God is great".

We may confidently trust that we have over us a Being thoroughly robust and grandly magnanimous, in distinction from the Infinite Invalid bred in the studies of sickly monomaniacs, who corresponds to a very common human type, but makes us blush for him when we contrast him with a truly noble Prayer of Manasseh , such as most of us have had the privilege of knowing both in public and in private life.

—O. W. Holmes, The Poet at the Breakfast Table (x.). Strong Son of God, Immortal Love.

—Tennyson.

Reference.—XXXVI:5.—Spurgeon, Sermons, vol. xxiii. No1379.

Job 36:8-9
"It is a very melancholy Reflection," Steele observes in The Spectator (No312), "that Men are usually so weak, that it is absolutely necessary for them to know Sorrow and Pain to be in their right senses."

Job 36:10-11
The weakness of the will begins, when the individual would be something of himself. All reform aims, in some one particular, to let the soul have its way through us; in other words, to engage us to obey.

—Emerson on The Oversoul.

Job 36:24-26
In his paper on "Madame Sand and the New Apocalypse" in The Paris Sketch-Booh, Thackeray bursts out with the indignant cry: "O awful, awful name of God! Light unbearable! Mystery unfathomable! Vastness immeasurable!—Who are these who come forward to explain the mystery, and gaze unblinking into the depths of the light, and measure the immeasurable vastness to a hair? Oh name, that God"s people of old did fear to utter! Oh light, that God"s prophet would have perished had he seen! Who are these that are now so familiar with it? Women, truly; for the most part weak women—weak in intellect, weak mayhap in spelling and grammar, but marvellously strong in faith: women, who step down to the people with stately step and voice of authority, and deliver their twopenny tablets as if there were some Divine authority for the wretched nonsense recorded there."

Reference.—XXXVII:6.—H. W. Beecher, Christian World Pulpit, vol. xxvii. p6.

37 Chapter 37 

Verses 1-24
Job 37:16
I rather believe that some of the mysteries of the clouds never will be understood by us at all. "Knowest thou the balancings of the clouds?" Is the answer ever to be one of pride? The wondrous works of Him, Who is perfect in knowledge? Is our knowledge ever to be so?... For my own part, I enjoy the mystery, and perhaps the reader may. I think he ought. He should not be less grateful for summer rains, or see less beauty in the clouds of morning, because they come to prove him with hard questions.

—Ruskin, Frondes Agrestes, p24.

Compensation

Job 37:16
These words were spoken by Elihu—one of the five actors in the drama of the book of Job. Before he gave his opinion, two other opinions had been advanced as to the government of God. The first was that of Job"s three critics—Eliphaz, Bildad, and Zophar. They represented God as very stem to the sinner. The second was that of Job. He said that the clouds of life were so unequally distributed as to lead to the conclusion that joy and pain were irrespective of goodness or badness. He thought that the clouds fell indiscriminately on the evil and the righteous. But Elihu steps forward with a third theory. He turns to Job and says: "Admitting that the clouds fall equally on the evil and the righteous, how does that prove that the righteous suffer as much as the evil? Do you know the balancing of these clouds? Do you imagine that the same calamity falling on two men at the same time must mean the same amount of suffering? Do you not take into account the previous condition of the soul which meets it? Are you not aware that every calamity may be either aggravated or counterbalanced from within? Until you have learned this you are in no condition to measure the justice of God." And of the three doctrines I agree with that of Elihu. Before I can judge of any calamity I must know whether there is anything to counterbalance it, to compensate it, to weigh against it. I have seen children playing in squalid lanes and wretched alleys, oblivious of the mean environment; they were blinded to the pain by their own buoyancy. I have seen the soldier unconscious of weary marches; he forgot fatigue in the ardour of his cause. I have seen the student pass hours without food and nights without repose; the inward fire burned up hunger and consumed the need of sleep. I have heard the martyr in the agonies of death cry to his fellow-sufferers, "Be of good cheer: we shall kindle a torch that will never be extinguished!" In all these cases there was a counterbalancing of the cloud. Without the inward counterpoise the poverty would have repelled, the march exhausted, the abstinence killed, the martyrdom unmanned. But the cloud was balanced by a ray of glory.

—G. Matheson, Messages of Hope, p208.

Job 37:21
Things which, at some time, appeared to be dark—afflictions, losses, trials, wrongs, defeated prayers, and deeds of suffering patience yielding no fruit—are very apt, afterwards, to change colour and become visitations of mercy. And so where God was specially dark, He commonly brings out, in the end, some good or blessing in which the subject discovers that his Heavenly Father only understood his wants better than he did himself. God was dark in His way, only because His goodness was too deep in counsel, for him to follow it to its mark. It is with him as with Job , whose latter end, after he had been stripped of everything, was more blessed than his beginning.

—Bushnell.

One of the greatest of German teachers said some years ago: "I see before my countrymen a deep abyss, but above it shines a bright light. Is it the dawn, or is it the evening twilight?" Shall we hesitate as to our answer now? The light has grown brighter since Neander put the question, and in that light may we work as it grows onward to the perfect day.

—Westcott.

"Many a political leader during the last two years," says a writer in the Spectator (8 Sept1906) on the Russian Troubles, "has momentarily turned from his bright hopes and schemes to the painful contemplation of this black cloud on the horizon. For this danger there is a special word which is constantly in use and can be vaguely rendered as "despondency". The Speaker of the late Duma, speaking for others and not for himself, put the matter thus: "It is hard to work, when you never see your reward coming". It seems as though, when in the family of nations the sunshine of the world is divided up between the different children of hope, one child, Russia, is passed over at each distribution. At last comes the announcement, "and here is one sunbeam for Russia"; but the belated peasant only makes the bitterness more acute to the land which Gogol described as "the country forgotten by God". And thus, after a moment of hope, the darkness is again accepted almost as if it were the only thing natural."

References.—XXXVII:21.—E. H. Bickersteth, Thoughts in Past Years, p201. XXXVII:23.—J. Budgen, Parochial Sermons, vol. i. p133.

38 Chapter 38 

Verses 1-41
The First Chapter of Genesis

Job 38:4
The real object of the narrative in Genesis is not to teach scientific truth, but to teach religious truth.

I. One object of the narrative will be evident at once: it is to show, in opposition to the crude conceptions current in many parts of the ancient world, that the world is not self-originated; that it was called into existence, and brought gradually into its present state, at the will of a Spiritual Being, prior to it, independent of it, deliberately planning each stage of its development. The fact of a Creator is the fundamental teaching of the cosmogony of Genesis.

II. The first chapter of Genesis is not meant to teach authoritatively the actual past history of the earth. Its object is to afford a view true in conception, if not in detail, of the origin of the earth as we know it, and to embody this not in an abstract or confused form which may soon be forgotten, but in a series of representative pictures which may impress themselves upon the imagination, and in each one of which the truth is insisted on, that the stage which it represents is no product of chance, or of mere mechanical forces, but that it is an act of the Divine will.

III. A third point on which the record insists is the distinctive pre-eminence belonging to man. "Let us make man in our image, after our likeness." What, then, do we suppose to be meant when it is said that man was made in the "image of God"? It is meant that he has been endowed with that highest and noblest of gifts, the gift of self-conscious reason.

IV. The cosmogony of Genesis teaches the absolute supremacy of the Creator in His work of Creation: it exhibits to us, in a series of representative pictures, how every stage of His work was dependent upon His will and realized His purpose: it emphasizes the distinctive pre-eminence belonging to man.

—S. R. Driver, Sermons, p163.

Job 38:4
Was man with his experience present at the creation, then, to see how it all went on? Have any scientific individuals yet dived down to the foundations of the universe, and gauged everything there? Did the Maker take them into His counsel; that they read His ground-plan of the incomprehensible All; and can say, This stands marked therein, and no more than this? Alas, not in anywise! These scientific individuals have been nowhere but where we also are; have seen some handbreadths deeper than we see into the Deep that is infinite, without bottom as without shore.

—Carlyle, Sartor Resartus (book III. chap. VIII.).

References.—XXXVIII:4.—A. Ainger, The Gospel and Human Life, p108. G. Brooks, Outlines of Sermons, p288.

Job 38:7
Every time that analysis strips from nature the gilding that we prized, she is forging thereout a new picture more glorious than before, to be suddenly revealed by the advent of a new sense whereby we see it—a new creation, at sight of which the sons of God shall have cause to shout for joy.

—Prof. W. K. Clifford.

"Neither say," Carlyle writes in the Sartor Resartus, chap. VII, "that thou hast now no Symbol of the Godlike. Is not God"s Universe a Symbol of the Godlike; is not Immensity a Temple; is not Man"s History, and Men"s History, a perpetual Evangel? Listen, and for organ-music thou wilt ever, as of old, hear the Morning-stars sing together."

Does there not exist a perfected sense of Hearing—as of the morning-stars singing together—an understanding of the words that are spoken all through the universe, the hidden meaning of all things, the Word which is creation itself—a profound and far pervading sense, of which our ordinary sense of sound is only the first novitiate and initiation.

—Edward Carpenter, Civilization—Its Cause and Cure, p98.

The office of the artist should be looked upon as a priest"s service in the temple of Nature, where ampler graces are revealed to those that have eyes to see, just as ever gentler chords announce the fuller life to those that have ears to hear, while declared Law opens up wide regions unordered and anarchic, where selfish greed has yet to be tutored into wise rule. In the circle of the initiated, responsive beings recognize the elimination of immature design in creation to be a triumph of patient endeavour, and they join in the chorus of those who "sang together for joy" on the attainment of the ideal of Heaven"s Artist, who in overflowing bounty endowed the colourless world with prismatic radiance, prophesying of Titians yet to be, who should go forth to charm away scales from the eyes of the blind.—W. Holman Hunt in the preface to his Pre-Raphaelitism.

"Werther," Carlyle writes in his essay on Goethe"s works, "we called the voice of the world"s despair: passionate, uncontrollable is this voice; not yet melodious and supreme,—as nevertheless we at length hear it in the wild apocalyptic Faust: like a death-song of departing worlds; no voice of joyful "moraine-stars singing together" over a creation; but of red nigh-extinguished midnight stars, in spheral swan-melody, proclaiming, It is ended."

The great advantage of this mean life is thereby to stand in a capacity of a better; for the colonies of heaven must be drawn from earth, and the sons of the first Adam are only heirs to the second. Thus Adam came into this world with the power also of another; not only to replenish the earth but the everlasting mansions of heaven. Where we were when the foundations of the earth were laid, when the morning-stars sang together, and all the sons of God shouted for joy. He must answer who asked it.—Sir Thomas Browne.

Job 38:11
You have indeed winged ministers of vengeance, who cany your bolts to the remotest verge of the sea. But there a power steps in, that limits the arrogance of raging passions and furious elements, and says, "So far shalt thou go and no further*. Who are you, that should fret and rage, and bite the chains of nature?—Burke, Speech on Conciliation with America.

The unavoidable aim of all corporate bodies of learning is not to grow wise, or teach others Wisdom of Solomon , but to prevent anyone else from being or seeming wiser than themselves; in other words, their infallible tendency is in the end to suppress inquiry and darken knowledge, by setting limits to the mind of Prayer of Manasseh , and saying to his proud spirit, Hitherto shalt thou come, and no further I—Hazlitt, Table-Talk. " It is always hard," wrote Dr. Mandell Creighton to a young friend," to curb oneself within the possibilities of one"s own particular life! How happiness consists in recognizing limits, and how hard it is to do so!" To his wife he wrote thus in1871: "Everybody obeys the doctrine of limits, not every one recognizes the fact and owns it; the last persons in the world to be lazy, to be indolent, or to be cowardly are those who can recognize limits as self-imposed; they are decidedly not under the power of circumstances, but rather are entire masters of them."

In Old Mortality Scott makes young Morton soliloquize thus: "Alas! what are we that our best and most praiseworthy feelings can be thus debased and depraved—that honourable pride can sink into haughty and desperate indifference for general opinion, and the sorrow of blighted affection inhabit the same bosom which licence, revenge, and rapine, have chosen for their citadel? But it is the same throughout; the liberal principles of one man sink into cold and unfeeling indifference, the religious zeal of another hurries him into frantic and savage enthusiasm. Our resolutions, our passions, are like the waves of the sea, and, without the aid of Him who formed the human breast, we cannot say to its tides, "Thus far shall ye come, and no further"." Describing, in the first volume of The Stones of Venice, the Alpine peak, Ruskin ejaculates: "There was it set, for holy dominion, by Him who marked for the sun his journey, and bade the moon know her going down. It was built for its place in the far-off sky; approach it, and, as the sound of the voice of man dies away about its foundation, and the tide of human life, shattered upon the vast aerial shore, is at last met by the eternal "Here shall thy waves be stayed," the glory of its aspect fades into blanched fearfulness."

Let anyone look on the long wall of Malamocco, which curbs the Adriatic, and pronounce between the sea and its master. Surely that Roman work (I mean Roman in conception and performance) which says to the ocean "Thus far shalt thou come and no further," and is obeyed, is not less sublime and poetical than the angry waves which vainly break beneath it.

—Byron.

Compare the closing paragraphs of Carlyle"s essay on Taylor"s Survey of German Poetry, especially the sentences on the rise of literature in the age. "Higher and higher it rises round all the Edifices of Existence; they must all be molten into it, and anew bodied forth from it, or stand unconsumed among its fiery surges. Woe to him whose Edifice is not built of fine Asbest, and on the Everlasting Rock; but on the false sand, and of the driftwood of accident, and the paper and parchment of antiquated Habit! For the power, or powers, exist not on earth, that can say to that sea, Roll back, or bid its proud waters be still."

References.—XXXVIII:11.—T. Spurgeon, Dawn to the Sea, p105. XXXVIII:13.—D. Roberts, Christian World Pulpit, October1 , 1890. XXXVIII:17.—H. Woodcock, Sermon Outlines, p104. Spurgeon, Sermons, vol. li. No2917. XXXVIII:22.—W. L. Watkinson, The Ashes of Roses, p5. XXXVIII:25-27.—Spurgeon, Sermons, vol. xliv. No2583.

Job 38:28
Two passages of God"s speaking, one in the Old and one in the New Testament, possess, it seems to me, a different character from any of the rest, having been uttered, the one to effect the last necessary change in the mind of a man whose piety was in other respects perfect; and the other, as the first statement to all men of the principles of Christianity by Christ Himself—I mean the38th to41chapters of the book of Job , and the Sermon on the Mount. Now the first of these passages Isaiah , from beginning to end, nothing else than a direction of the mind which was to be perfected to humble observance to the works of God in nature. And the other consists only in the inculcation of three things: 1st, right conduct; 2nd, looking for eternal life; 3rd, trusting God, through watchfulness of His dealings with His creation; and the entire contents of the book of Job , and of the Sermon on the Mount, will be found resolvable simply into these three requirements from all men—that they should act rightly, hope for heaven, and watch God"s wonders and work in the earth; the right conduct being always summed up under the three heads of justice, mercy, and truth, and no mention of any doctrinal point whatsoever occurring in either piece of divine teaching.

—Ruskin.

Reference.—XXXVIII:28.—W. R. Inge, Faith and Knowledge, p29.

Job 38:31
So far as the Jewish prophets made use of such astronomy as they had, they used it altogether in the sense in which the modern agnostics use their heliocentric astronomy—to impress upon man his utter insignificance in creation.... When the author of the book of Job , in urging what another prophet calls "the Lord"s controversy," wants to convince Job of his nothingness, what is his most impressive illustration?—"Canst thou bind the sweet influences of the Pleiades"—[or, as the Revised Version puts it, "Canst thou bind the cluster of the Pleiades?"]—"or loose the bands of Orion? Canst thou lead forth the signs of the Zodiac in their season, or canst thou guide the Bear with her train? Knowest thou the ordinances of the heavens? Canst thou establish the dominion thereof in the earth?"—language surely, if ever language could be used, which suggests that to control the heavenly bodies implies a force of far mightier scope and magnitude than any which is needed only for our little planet.

—R. H. Hutton, Contemporary Thought and Thinkers, vol. I. p291.

Reference.—XXXVIII:31.—Spurgeon, Sermons, vol. xiv. No818.

39 Chapter 39 

Verses 1-30
Job 39:1
If the baffled inquirer drops out the search after God, as many do, and says—I will go down to nature and it shall, at least, be my comfort that nature is intelligible, and even a subject of definite science, he shortly discovers that science only changes the place of mystery and leaves it unresolved.... Asking what is matter, what is life, animal and vegetable, what is heat, light, attraction, affinity, he discovers that, as yet, we really comprehend nothing, and that nature is a realm as truly mysterious even as God. Not a living thing grows out of the earth, or walks upon it, or flies above it; not an inanimate object exists, in heaven, earth, or sea, which is not filled and circled about with mystery as truly as in the days of Adam or Job , and which is not really as much above the understanding of science, as the deepest things of God"s eternity or of His secret life.

—Bushnell.

Job 39:9
A community which has heard the voice of truth and experienced the pleasures of liberty, in which the merit of statesmen and systems are freely canvassed, in which obedience is paid, not to persons but to laws, in which magistrates are regarded, not as the lords but as the servants of the public, in which the excitement of a party is a necessary of life, in which political warfare is reduced to a system of tactics; such a community is not easily reduced to servitude. Beasts of burden may easily be managed by a new master. But will the wild ass submit to the bonds? Will the unicorn serve and abide by the crib? Will leviathan hold out his nostrils to the hook?

—Macaulay, Essay on Hallam"s Constitutional History.

Job 39:19 f.

After quoting this passage in his Literary Essays, Mr. R. H. Hutton observes: "This deeper insight into the natural constitution and beauty of the universe, and complete disavowal of all power on the part of man to form any judgment upon it, is especially remarkable as compared with the bold justification of the spiritual participation of human nature in one of the attributes of God. It proves that the Hebrew poet had already distinguished between the direct knowledge of God"s spirit which spiritual communion gives, and the indirect knowledge of His mysterious ways which can only be gained by a study of those ways. It shows that he had mastered the conviction, that to neglect the study of the natural mysteries of the universe leads to an arrogant and illicit intrusion of moral and spiritual assumptions into a different world—in a word, to the false inferences of Job"s friends as to his guilt, and his own equally false inference as to the injustice of God."

Job 39:22
Carlyle finely applies this passage, in his essay on The Death of Irving: "A giant force of activity was in the man; speculation was accident, not nature. Chivalry, adventurous field-life of the old Border, and a far nobler sort than that, ran in his blood. There was in him a courage, dauntless not pugnacious, hardly fierce, by no possibility ferocious; as of the generous war-horse, gentle in its strength, yet that laughs at the shaking of the spear."

Job 39:26
In the ninth chapter of The Revolution in Tanner"s Lane, Mr. Hale White depicts Zachariah Coleman wandering about in Manchester, looking out for work. "And it was curious that, as he paced those dismal Manchester pavements, all their gloom disappeared as he reargued the universal problem of which his case was an example. He admitted the unquestionable right of the Almighty to damn three parts of creation to eternal hell if so He willed; why not, then, one sinner like Zachariah Coleman to a weary pilgrimage for thirty or forty years? He rebuked himself when he found that he had all his life assented so easily to the doctrines of God"s absolute authority in the election and disposal of the creatures He had made, yet that he revolted when God touched him, and awarded him a punishment which, in comparison with the eternal loss of His presence, was as nothing. At last—and here, through his religion, he came down to the only consolation possible for him—he said to himself, "Thus hath He decreed; it is foolish to struggle against His ordinances; we can but submit". "A poor gospel," says his critic. Poor!—yes, it may be; but it is the gospel according to Job , and any other is a mere mirage. "Doth the hawk fly by thy Wisdom of Solomon , and stretch her wings towards the South?" Confess ignorance and the pity of insurrection, and there is a chance that even the irremediable will be somewhat mitigated. Poor! yes; but it is genuine; and this at least must be said for Puritanism, that of all the theologies and philosophies it is the most honest in its recognition of the facts; the most real, if we penetrate to the heart of it, in the remedy which it offers."

How dare he lift himself up against the Almighty"s designs? The Almighty asked him the question eternally repeated to us, which He had asked thousands of years ago, "Where wast thou when I laid the foundations of the earth? Declare, if thou hast understanding.... Doth the hawk fly by thy Wisdom of Solomon , and stretch her wings forward to the earth?" "The hawk flies not by my Wisdom of Solomon ," murmured Michael to himself, "nor doth the eagle at my command make her nest on high. Ah, it is by His wisdom and at His command; how should I dare to interfere? I see it—I see it all now." After his fashion and through his religion he had said to himself the last word that can be uttered by man. He knelt down and prayed.

—Mark Rutherford, in Michael Trevanion.

Reference.—XL3 , 4.—Spurgeon, Sermons, vol. ii. No83.

40 Chapter 40 

Verses 1-24
Job 40:4
All through the book of Job the question, how this can be, is over and over again asked, and never answered; inadequate solutions are offered and repelled, but an adequate solution is never reached. The only solution reached is that of silence before the insoluble: "I will lay my hand upon my mouth".

—Matthew Arnold.

Job 40:11-12
This, says Lucretius (v1231 f), is Nature"s prerogative and function: "So doth some hidden power trample ever on things human, seeming to tread under foot and mock at the fine forces and cruel axes of men.

Job 40:15
"Humility," says Ruskin in the third volume of Stones of Venice, "is the principal lesson we are intended to be taught by the book of Job; for there God has thrown open to us the heart of a man most just and holy, and apparently perfect in all things possible to human nature except humility. For this he is tried, and we are shown that no suffering, no self-examination, however honest, however stern, no searching out of the heart by its own bitterness, is enough to convince man of his nothingness before God; but that the sight of God"s creation will do it. For, when the Deity Himself has willed to end the temptation and to accomplish in Job that for which it was sent, He does not vouchsafe to reason with him, still less does He overwhelm him with terror, or confound him by laying open before his eyes the book of his iniquities. He opens before him only the arch of the dayspring, and the fountains of the deep; and amidst the covert of the reeds, and on the heaving waves, He bids him watch the kings of the children of pride—"Behold now behemoth, which I made with thee? And the work is done."

41 Chapter 41 

Verses 1-34
Job 41:1
For the sake of its literary interest, Charles Lamb"s famous application of this verse in his essay on "Shakespeare"s Tragedies" may be cited: "The play (i.e. King Lear") is beyond all art, as the tamperings with it show: it is too hard and stony; it must have love scenes and a happy ending. It is not enough that Cordelia is a daughter, she must shine as a lover too. Fate has put his hook in the nostrils of this leviathan, for Garrick and his followers, the showmen of the scene, to draw the mighty beast about more easily.

Reference.—XLII:1-10.—A. Maclaren, Expositions of Holy Scripture— Job , p63.

42 Chapter 42 

Verses 1-17
The Divine Attributes

Job 42:2
The meaning is that there is no purpose which the Almighty cannot carry out.

I. Though literally the words seem merely an acknowledgment of power they are also an admission of Wisdom of Solomon , the plans or purposes of which may be beyond the understanding of man.

II. Job does not, as might have been expected, acknowledge the Divine righteousness. His confession corresponds to the Almighty"s address to him. That address did not insist on any one Divine attribute, but rather represented God in the whole circle of His attributes, power and wisdom but also goodness; and His omnipotence goes hand in hand with His moral rule.

III. The Divine nature is not a segment but a circle. Any one Divine attribute implies all others.

IV. Similarly Job"s reply reflects the great general impression God now made on him. The exhibition of the Divine wisdom as it operates in nature has led him to feel that within his own history also there is a Divine "thought" or "counsel," though he is unable to understand it

—A. B. Davidson, The Book of Job , p286.

The Book of Job

Job 42:2
The author of the book of Job is entirely unknown; guesses have, to be sure, been made as to his name, but they are unsupported by any evidence worthy of credit. It is tolerably certain that Luther was right in his opinion that the book of Job is a religious drama, in which, somewhat as in Goethe"s "Faust," the experiences of a well-known figure in legendary history are made the vehicle for expressing the anxious questionings of men as to the deepest problems with which the mind of man can be engaged, and that the book was marked off as unlike other books, that it was counted worthy of a place in the Sacred Canon of the Old Testament, will not be thought surprising by anyone who is at the pains to think over its wonderful teaching, who observes the reverent and piercing insight with which this inspired poet has justified the ways of God to man.

I. This is the main subject of the book. Job is a man who has met with extraordinary misfortunes. The devil uses them as a means by which he may shake Job"s faith in God, his trust in an overruling Providence. But it is in vain. Still greater trials are in store. Well-meaning friends come to visit him. Throughout their long speeches they return again and again to this one principle, that suffering is always and invariably the consequence of sin. Sin is always punished by the Supreme, they say, and such misery as this of yours can spring from nothing else but some violation of God"s law or neglect of His will, some proud boastfulness or secret indulgence in wrongdoing. Confident in his innocence Job dares to appeal from the judgment of man to the judgment of the All Righteous One Himself, who will surely deliver him in due time.

II. The next section of the book is taken up with the speeches of Elihu, who through respect for his elders has kept silent until now. The insignificance and the ignorance of man he speaks of; and he adds a thought which none of the older men had put forward, as to the educational value of pain in the formation of character. This mystery of sorrow may be part of the discipline by which man is trained to holiness.

III. Man"s finitude and God"s infinite wisdom and power are the topic of the concluding chapters, in which Jehovah is represented as answering Job out of the whirlwind and the storm. The littleness of man. The greatness of God. It is. this thought of the unmeasured greatness of the Supreme, this thought of the infinite resourcefulness of the Divine Wisdom of Solomon , that brought relief to the faith of the stout-hearted old saint. Man is ignorant, weak, and sinful. Aye, but God is wise and powerful and Holy; so wise, so good, so merciful that no complexity of circumstances is too difficult to disentangle, no life too insignificant to be guarded by His love, no sorrow too humble to be relieved by His compassion.

—J. H. Bernard, Via Domini, p21.

Job 42:2-3
The God who is the antagonist of Prometheus has power, but he has not goodness: the God who is the antagonist of Job is perfect in goodness as in power. And so Prometheus, strong in conscious right and in foreknowledge of the future, remains unshaken by persuasions and threats. At the close of the drama, from out of elemental ruin—earthquake and lightning and tempest—he utters his last defiant words: "Thou seest what unjust things I suffer". Job , who in all his troubled questionings has never lost his central trust in the God whom he has upbraided, ends by a retractation: "I know that Thou canst do all things, and that no purpose of Thine can be restrained.... I have uttered that which I understood not, things too wonderful for me, which I knew not." The infinite mysteries of creation, as they are flashed before him in a series of sublime descriptions, have subdued the heart as well as the intellect. Love, dormant throughout, is now fully awakened. Yet even for Job the bewildering problem remains unsolved. Jehovah"s answer had merely shown him Nature"s immensity and the nothingness of Man.

—S. H. Butcher.

Job 42:5-6
God reminds us of His Wisdom of Solomon , of the mystery of things, and that man is not the measure of His creation. The world is immense, constructed on no plan or theory which the intellect of man can grasp. It is transcendent everywhere. This is the burden of every verse, and is the secret, if there be one, of the poem. Sufficient or insufficient, there is nothing more. Job is to hold fast to the law within; that is his candle which is to light his path; but God is infinite. Job , if he is not satisfied, submits. Henceforth he will be mute.

—Mark Rutherford.

Job suffers and draws an inference from his suffering. Now, to suffer and draw an inference is to teach; sorrow logically leads to God. Job teaches. He is the first to show that sublime madness of wisdom which, two thousand years later, will be the foolishness of the cross. The dunghill of Job , transfigured, will become the Calvary of Jesus.

—Victor Hugo.

We are usually better persuaded by reasons which we have ourselves discovered, than by those which have come into the mind of others.

—Pascal.

Job"s friends discoursed on life as they thought it was; Hebrews , as he knew it and felt it. There is no philosophy of life but the experience of it; there is no Knowledge of God, until, in some way, we come completely into His hands. Sin and need and sorrow may drive us there, but only life itself, in all its length and depth and vicissitude and final emptiness, can fully place us there.

—T. T. Munger.

In the fourth chapter of The Grammar of Assent Newman applies this passage to the sudden recognition, under pressure of some change or crisis, of truths hitherto accepted but not fully understood. "To the devout and spiritual, the Divine Word speaks of things, not merely of notions. And, again, to the disconsolate, the tempted, the perplexed, the suffering, there comes, by means of their very trials, an enlargement of thought, which enables them to see in it what they never saw before. Henceforth there is to them a reality in its teachings, which they recognize as an argument, and the best of arguments, for its Divine origin. Hence the practice of meditation on the Sacred Text; so highly thought of by Catholics. Reading, as we do, the Gospels from our youth up, we are in danger of becoming so familiar with them as to be dead to their force, and to view them as a mere history. The purpose, then, of meditation is to realize them; to make the facts which they relate stand out before our minds as objects, such as may be appropriated by a faith as living as the imagination which apprehends them.

"It is obvious to refer to the unworthy use made of the more solemn parts of the Sacred Volume by the more popular preacher. His very mode of reading, whether warnings or prayers, is as if he thought them to be little more than fine writing, poetical in sense, musical in sound, and worthy of inspiration. The most awful truths are to him but sublime or beautiful conceptions, and are adduced and used by him, in season and out of season, for his own purposes, for embellishing his style or rounding his periods. But let his heart at length be ploughed by some keen grief or deep anxiety, and Scripture is a new book to him. This is the change which so often takes place in what is called religious conversion, and it is a change so far simply for the better, by whatever infirmity or error it is in the particular case accompanied, and it is strikingly suggested to us, to take a saintly example, in the confession of the patriarch Job , when he contrasts his apprehension of the Almighty before and after his affliction. He says he had indeed a true apprehension of the Divine attributes before as well as after; but with the trial came a great change in the character of that apprehension: "With the hearing of the ear," he says, "I have heard Thee, but now mine eye seeth Thee; therefore I reprehend myself and do penance in dust and ashes!""

"The central feature of his experience was the conviction that God was addressing him, with a living voice, with the immediacy of a direct appeal. His previous state was really one of indifference, owing to his preoccupation with linguistic studies and philosophical speculations. His idea of the relation of God to the universe and to human souls, was that of a vast Superintendent, not that of a Divine Parent or a ceaselessly appealing Oracle." Prof. Knight thus describes the state of Dr. John Duncan"s mind, when the great change came over him, adding: "But as the clouds parted above him, he discerned the light of the Omnipresent and heard the voice of the Revealer. His awakening was the discernment of a truth, to the reality of which he had been oblivious for years, and the response of his heart to the Divine appeal followed naturally." It seems to me that it has been the one purpose of all the Divine revelation or education of which we have any record, to waken us up out of this perpetually recurring tendency to fall back into ourselves.

—R. H. Hutton.

References.—XLII:5.—W. Ross Taylor, Christian World Pulpit, 1891 , p181. J. M. Neale, Sermons Preached in Sackville College Chapel, vol. iii. p434. XLII:5 , 6.—C. W. Furse, Lenten Sermons, p31. H. Melvill, Penny Pulpit, No2207. Spurgeon, Sermons, vol. xxxiv. No2009.

Job 42:7
There is superstition in our prayers, often in our hearing of sermons, bitter contentions, invectives, persecutions, strange conceits, besides diversity of opinions, schisms, factions, etc. But as the Lord said to Eliphaz the Temanite, and his two friends, "his wrath was kindled against them, for they had not spoken of him things that were right"; so we may say justly of these schismatics and heretics, how wise soever in their own conceits, non recte loquuntur de Deo, they speak not, they think not, they write not well of God, and as they ought.

—Burton"s Anatomy of Melancholy.

Job 42:10
At the outset, he prays for his family—a narrow circle; but when he has passed through his mighty lesson, he prays again—for his friends, so called, but no friends. They had come to him as such, but they proved themselves miserable comforters.... Job"s feeling is the reflection of God"s, whose wrath was kindled against these men; but it was a transient feeling, and passed away as he emerged from his trial. When he had come to see God with his eye, and had humbled himself in dust and ashes, there was no place left in him for wrath and reproach. God be thanked that a time comes to all when hatred dies out!

—T. T. Munger.

"And the Lord gave Job twice as much as he had before" Prosperity, enjoyment, happiness, comfort, peace, whatever be the name by which we designate that state in which life is to our own selves pleasant and delightful, as long as they are sought or prized as things essential, so far have a tendency to disennoble our nature, and are a sign that we are still in servitude to selfishness. Only when they lie outside of us, as ornaments merely to be worn or laid aside as God pleases—only then may such things be possessed with impunity. Job"s heart in early times had clung to them more than he knew, but now he was purged clean, and they were restored because he had ceased to need them.

—Froude.

References.—XLII:10.—Spurgeon, Sermons, vol. xxi. No1262. Ibid. vol. vii. No404.

Job 42:13
"This Mother of George Herbert," says Izaak Walton, "was the happy mother of seven sons and three daughters, which she would often say was Job"s number and Job"s distribution; and as often bless God that they were neither defective in their shapes nor in their reason; and very often reprove them that did not praise God for so great a blessing."

Job 42:15
"Are you still heretic enough to think that only the manifestations of the devil are alluring? Has God then made nothing fair? Can He show nothing attractive? Is all the loveliness, and joy, and ecstasy in Babylon, and all the ugliness and desolation and pain in the kingdom of God?" "Oh no; I never meant that. Don"t we know that Job , after his trial, was blessed by the Lord, and was given, besides seven sons and an enormous amount of cattle, three daughters? "And in all the land," we are told, "were no women found so fair as the daughters of Job." In some creatures, therefore, beauty is clearly meant to be a blessing."

—John Oliver Hobbes, The School for Saints, chap, XXVII.

